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When the righteous are in authority, the people re-
joice; but when a wicked man rules, the people groan.

Proverbs 29:2
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EDITOR'S INTRODUCTION
by Gary North

Jesus answered, “My Kingdom is not of this world. If My King-
dom were of this world, My servants would fight, so that I should
not be delivered to the Jews; but now My Kingdom is not from
here” (John 18:36).

Few passages in the Bible are misinterpreted as often in our
day as this one. The only other one that occurs tome is: “Judge
not, that you be not judged” (Matthew 7:1).

Whenever a speaker begins to argue that Christians have a re-
sponsibility to work to build God's Kingdom on earth, unless he is
talking only about personal evangelism or missions, someone will
object. ‘Jesus wasn't building a political Kingdom. He was only
building His Church. The Church isn't an earthly Kingdom. After
all, His Kingdom is not of this world.”

It always astounds me when | hear Protestants cite this pas-
sage to defend a narrow definition of God’'s Kingdom. Historically,
it was the Roman Catholic Church that equated Kingdom and
Church, meaning the Church of Rome. The Protestant Reforma-
tion was based on the idea that the institutional Church must be
defined much more narrowly than God's all-encompassing King-
dom. The whole idea of “every man a priest’- as Protestant an
idea as there is — rests on the assumption that each Christian's ser-
vice before God is a holy calling, not just the ordained priest’s call-
ing. Each Christian serves as a worker in God's Kingdom. Thus,
the Kingdom of God is very broad- as broad as Christian service
can be.

By defining God's Kingdom very narrowly, Christians are also
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Xii The Changing of the Guard

defining their personal and institutional responsibilities very nar-
rowly. This is precisely the problem: maost Christians fear responstbil-
#ty. They fear it so much that they have chosen to define God’s
Kingdom almost out of earthly existence. In the case of one best-
selling Christian author, as we shall see shortly, he has literally
defined it out of earthly existence,

What is God's earthly Kingdom? It is the totality of every area
of life that has been brought under the healing power of the Gos-
pel. What is the final goal of the Gospel? To subdue every area of
life to the glory of God, to bring everything under the dominion of
God, with God's redeemed people as His delegated representa-
tives (Genesis 1:26-28). This means that Christians are supposed
to extend the limits of God's Kingdom on earth through the
preaching of a comprehensive Gospel. Each Christian is to discipline
himself under God and then go to others and show them what
God requires them to do in every area of their lives. The Gospel is
as comprehensive as sin is. The Gospel has more power than sin
does. Christ has more power than Adam did. Calvary is behind
us. Was it not a victory for Christ over Satan in every area of
Satan’s evil-doing? Most Christians today believe that Calvary
was not a true historic victory, for sin (they say) will be trium-
phant until the end of time. They are incorrect. 1

Christians are told by Jesus to pray, “Thy Kingdom come. Thy
will be done in earth as it is in heaven” (Matthew 6:10, KJV). But
most Christians today really don't believe that this prayer can or
will be answered in history, despite the fact that Jesus asked His
people to pray it in history. We should know better: Jesus tells us
that our faithful prayers will eventually be answered. “Ask, and it
will be given to you; seek, and you will find; knock, and it will be
opened to you” (Matthew 7:7). This is why He could tell us in this
same Sermon on the Mount: “But seek first the Kingdom of God
and His righteousness, and all these things shall be added to you”
(Matthew 6:33). Al these things: this is the final goal of the King-

1. Gary North, Dominion and Common Grace: The Biblical Basis of Progress (Tyler,
Texas: Institute for Christian Economics, 1987).
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dom of God in history, toward which we Christians are to labor
and pray.

Does this earthly Kingdom include politics? How could it not
include politics if it is truly a comprehensive Kingdom? Yet there
are millions of Christians today who deny that politics can ever be
Christian. Somehow they believe that Christ's offer of salvation is
limited in scope-that churches can be healed by grace, families
can be healed by grace, businesses can be healed by grace, but
“politics is dirty, now and forever more, amen!” They refuse to
face the obvious: politics # a dirty business because Christian-s kave long
avoided politics. Politics is corrupt because Christians have not
bothered to search the Scriptures to discover the God-given prin-
ciples of political action. This lack of concern, this full-time pro-
fessional Christian apathy, is what The Changing of the Guard is
designed to overcome.

‘Not of This World”

The standard, run-of-the-mill negative Christian response to
the Biblical message of Christians’ political responsibilities rests
on a faulty reading of John 18:36. We need to ask: What did Jesus
mean when He said that His Kingdom is not of this world? Jesus
was explaining to Pontius Pilate how He could be a king, yet also
be standing before Pilate to be judged. Pilate was asking Jesus:
“How can you be a king? Where are your defenders? Where is
your army?” Pilate believed in the power religion of the ancient
world.2 Without earthly armies, he believed, a man cannot be a
king. His earth-bound view was echoed over 1,900 years later by
the tyrant Joseph Stalin, who is said to have dismissed the authority
of the Pope with the comment: “How many divisions does the
Pope have?”

Jesus’ response to Pilate was clear: the source of His kingly au-
thority is not earthly. His Kingdom is not of this world. The source
of His authority as king is from far above this world. His is a tran-

2. Gary North, Mosesand Pharaoh: Dominion Religion v'S. Power Religien (TYler,
Texas: Institute for Christian Economics, 1985).
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scendent Kingdom — distinct from this world — yet it is also imma-
nent, meaning that it is present among men in history. His King-
dom reflects His own dual nature: transcendent (perfect God) yet
also immanent (perfect man). But there are millions of Christians
today who in principle dismiss the doctrine of Christ's perfect hu-
manity in history because they dismiss His Kingdom in history.
They spiritualize away His Kingdom, and therefore in principle
they spiritualize away His humanity. They are the implicit theological
defenders of the ancient heresy of docetism— that Christ was God,
but not man.

Anyone who argues that politics is permanently corrupt is nec-
essarily arguing that Christ’s salvation cannot heal and restore politics.
Anyone who argues that Christ’s salvation cannot heal politics is
also implicitly arguing that the humanists have a God-granted right
in history to exercise control over politics, since Christians should
spend their time bringing the Gospel to those people and institutions
that God says can be healed. They ask “Why waste precious time
working on the impossible? Let the humanists do their work while
we do ours. Render unto the Caesar the things that are Caesar’s.”
This assumes, of course, that God has in fact given the humanist
Caesars of this world permanent possession of political power. Yet
this is precisely what the humanists assume, too.

Question: If Caesar gets converted to Christ, should he
change his ways? If not, why not? If the answer is “yes,” then there
must be God-required ways for Caesar to change to. In short, is it better
to live under Nero or Constantine?

Anyone who argues that the Bible shows us how souls can be
saved but not how anything else can be saved has run up the
white flag in history to the secular humanists, for if there are no
God-required standards of righteousness in politics, then there
can be no historical judgment by God over politics. If God has im-
posed no law over something, then He exercises no jurisdiction over
it. God does not hold anyone responsible for what a person does if
He has not placed that person under the specific terms of His cov-
enant. The Bible is quite clear on this point; “. . . sin is not im-
puted when there is no law” (Remans 5:13b). So, if we argue that
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men are responsible for their evil deeds as politicians, then we
must also accept the fact that there must be God-given standards of
righteousness that they have violated. Finally, if there are God-given
standards of political righteousness, then the Gespel can restore politics
to God. Some Christians may believe that the Gospel will not ac-
complish this in history, but how can any Christian seriously
argue that the gospel cannot accomplish this? Yet millions of them
do. They have constructed a social and political worldview on this
very assumption.

Warning: if we misinterpret Christ's words, “My Kingdom is
not of this world,” we will misinterpret the entire New Testament.
Inevitable institutional defeat is not what Jesus meant when He
said that His Kingdom is not of this world. At the time of His cru-
cifixion, Jesus said that His Kingdom was not then geographically
“from here.” That is, it did not yet have institutional, visible
power on earth. “But now My Kingdom is not from here.” Never-
theless, His words implied that at some time n the future, His King-
dom would indeed possess institutional power. It would then have
earthly defenders.

Three centuries later, Christians took over the administration
of the remains of the Roman Empire. God's Kingdom by then was
visible in a way that Pilate could not have foreseen or foretold.

Conclusion: Christ's Kingdom is not of this world as the source
of His authority, but it is surely over this world, in terms of His au-
thority, and it is also iz this world. If this were not true, then there
could be no lawful judgment of this world by God.

The Kingdom on Earth

God's Kingdom possesses earthly manifestations, for Jesus pos-
sesses earthly authority. He announced after His resurrection:
“All authority has been given to Me in heaven and on earth. Go
therefore and make disciples of all the nations, baptizing them in the
name of the Father and of the Son and of the Holy Spirit, teaching
them to observe all things that I have commanded you; and 10, I am with
you always, even to the end of the age” (Matthew 28:18-20). Disci-
pline the nations, Christ said; this is always the responsibility of
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Christians in history. Discipline the nations in terms of my com-
mandments, He said. The Kingdom of God is therefore not an ex-
clusively spiritual affair, nor is it lawless. The Kingdom of God is
not limited to sin-free, flesh-free heaven above.

Rahab, a former pagan harlot, understood the earthly author-
ity of God better than modern Christians do, for she confessed to
the Hebrew spies that “the Lord your God, He is God in heaven
above and on earth beneath” (Joshua 2:11b). This was precisely
what the previous generation of Israelites had not believed. They
believed that the giants in the land of Canaan were too powerful
for them (Numbers 13). They had recommended stoning Joshua
and Caleb for suggesting otherwise (Numbers 14:10).

There are millions of Christians today who have yet to come to
grips with Rahab’s confession of faith. They believe that Christ's
authority is exclusively spiritual. (How can anything on earth be
“exclusively spiritual,” free of the temptations of money, sex, and
power?) They argue that His Kingdom has only a very limited
manifestation on earth (if any), primarily in the Christian Church
and in Christian families. One best-selling dispensationalist
author has actually written that there will never be any earthly
manifestation of the Kingdom of God until after the final judg-
ment. Even during Christ's supposed physical reign on earth dur-
ing a future earthly millennium, there will be no manifestation of
His Kingdom, for that millennium ends in defeat for the people of
God - a clear defeat for Christ. The God-haters will rebel against
Christ's perfect rule (Revelation 20:8-9). He writes:

Converging from all over the world to war against Christ and the
saints at Jerusalem, these rebels will finally have to be banished
from God's presence forever (Revelation 20: 7-10). The millennial
reign of Christ upon earth, rather than being the kingdom of God,
will in fact be the final proof of the incorrigible nature of the
human heart. The true kingdom which “flesh and blood cannot in-
herit” (1 Corinthians 15:50) pertains to the heart into which Christ
has been received as Lord and Savior, and will be fully realized
only in the “new heaven and new earth” (Revelation 21:1).%

3. Dave Hunt, Bgend Seduction: A Reture to Biblical Christianity (EUgene,
Oregon: Harvest House, 1987), pp. 250-51.
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This denial of the Kingdom aspects of Christ’s personal reign
in history is clearly preposterous. | know of no other dispensation-
alist author who has ever argued such a thing. Why is it prepos-
terous? Because in Isaiah 65, we are told that the New Heaven
and New Earth will become manifested bdefore the final judgment,
for sinners will still live and die among the saints (Isaiah 65:20).
We know that sinners will not be operating beyond the day of
judgment. Thus, there are preliminary manifestations of the New
Heaven and New Earth in history. Second, we are also told con-
cerning Christ and His Kingdom: “Then comes the end, when He
delivers the Kingdom to God the Father, when He puts an end to
all rule and all authority and power” (1 Corinthians 15:24). Third,
we are told that Christ will deliver up His Kingdom to God the
Father only after death has been conquered at the final judgment
(1 Corinthians 15:25-27). Yet the best-selling spokesman of funda-
mentalist theology in the mid-1980s rejects all of this in a desper-
ate, futile attempt to internalize every aspect of Christ's Kingdom,
in order to persuade his readers that they have no God-assigned
Kingdom responsibilities to pursue,

This denial of any aspect of God's Kingdom in history repre-
sents a radical regection of civic and cultural responsibility— a rejection
which is the psychological (if not theological) culmination of tradi-
tional dispensational theology. Even though a handful of dispen-
sational social activists would no doubt reject his conclusions, he
does speak for the millions of dispensationalists in the pews who
have made him rich and also for most of those in dispensational
pulpits. Note also that the leading dispensational institutions have
not publicly rejected his spokesmanship of their theological posi-
tion. Perhaps they are afraid to challenge him, or they may ac-
tually agree with him. In either case, this silence in the face of
radical cultural retreatism marks the last gasp of traditional dis-
pensationalism; it can no longer be taken seriously as a relevant
theological system. The dispensational movement has at last pub-
licly run up the white flag of surrender to the secular humanists.

The divisive issues of eschatology and Biblical law can no
longer be contained by the pietists who lead the evangelical com-
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munity. Public attacks by traditional dispensationa.lists against
“dominion theology” will escalate.* Those Christians who refuse
to surrender publicly to political humanism will find it very diffi-
cult to remain “dispensationalists in good standing”; one by one,
they will be hounded out of responsibility-fleeing dispensational
churches, meaning the vast majority of such churches. This is
already going on. Furthermore, charismatic dispensational
churches have already begun to split over questions of eschatology
and Biblical law. This process too will escalate. There is no way to
bottle up these deeply rooted theological disagreements any
longer. The implicit cultural alliance between the political hu-
manists and the noninvolved pietists is disintegrating. This points
to major trouble ahead for the humanists.

Humanism and Politics

We live in an era of humanism. Humanism is a simple enough
religion. The humanist believes the following:

1. Man owns the earth. Original ownership, meaning the
original title to the earth, belongs to collective mankind. It is “his”
to use as “he” pleases.

2. Man the creature rules God the Creator. In fact, man is the
creator, for he alone understands and controls nature through
science. He runs the show.

3. Man, therefore, makes the rules, which means that an elite
group of men make the rules for everyone else. “Man proposes,
and man disposes.” He alone is to subdue the earth.

4. Man is the sovereign judge of the universe. He answers
only to man, which means of course that the vast majority of men
answer to a handful of other men, the elite: scientific, political, and
bureaucratic.

4. There are some dispensationalists who say that Christ told His followers to
“Occupy till I come” LLuke 19:13, KJV). But to occulpy, you first have to capture,
and this is precisely what all dispensationalist schools of thought say is impossible
for Christians to achieve prior to the Rapture. In any case, the Greek says, “Do
business [trade] till 1 come.”
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5. The future belongs to autonomous (self-law) man, meaning
to those people who worship man as God. Autonomous man inher-
its the earth.

The Bible presents a very different viewpoint —indeed, it pres-
ents a mirror image of the humanist worldview.

1. Original ownership belongs to God. God, not man,
created, owns, and controls the earth.

2. The Creator rules the creature. God is sovereign. God has
delegated subordinate ownership to mankind. God is in charge.

3. God, therefore, has made the rules (laws). Men prosper or
fail in terms of their obedience or disobedience to these rules.

4. God judges man in terms of His law. Men are responsible
before God to abide by His rules. Man proposes and disposes only
within the decree and plan of God.

5. The future belongs to God and God's people. Those who
are meek before God will inherit the earth.

Here we have it: two rival religions with rival views of God,
man, law, and time. The whole earth is the historical battlefield,
and it always has been. The religion of God and the religion of
man are locked in deadly combat, but the humanists have had a
much clearer view of the true nature of the battle. They have
planned for each successive battle far longer and more effectively
than the Christians have.

Is Politics Central?

Politics is an important part of this battlefield. “Not the only
one,” the well-informed Christian hastens to add. “On the con-
trary,” the humanist immediately replies, “politics is by far the
most important part.” Even here, the two religions disagree.

We must not make the mistake that the humanists have so
often made. This war is not confined to politics. It is taking place on
all fronts: church, state, education, art, economics, and all the
other topics that the Biblical Blueprints Series deals with. Politics
is one aspect of this fight, but it is not the central aspect, for poli-
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tics itself is not central. The worship of God is central. The central
issue therefore is this: Which God should mankind worship? The
God of the Bible or a god of man’s imagination?

The humanists see the state as man’s most powerful institu-
tion, and therefore politics is man’s most important activity.
Their's is a religion of power, so they make the state the central in-
stitution. They make the State their Church.

Because the humanists have made the state into their agency
of earthly salvation, from the ancient Near Eastern empires to the
Greeks to Rome’s Empire’ and to the present, Christians need to
focus on this battlefield, but we must always remember that poli-
tical battles are important today primarily because our theological
opponents have chosen to make their first and last stand on the political bat-
tlefield. Had they chosen to fight elsewhere, it would not appear as
though we are hypnotized with the importance of politics. Chris-
tian Reconstructionists are not hypnotized by politics; humanists
and piestists are hypnotized by politics. Nevertheless, we are will-
ing to fight the enemy theologically on his chosen ground, for we
are confident that God rules every area of life. He can and will
defeat them in the mountains or on the plains (1 Kings 20:28), in
politics and in education, in family and in business.

What Christians should say in response to humanism’s poli-
tical theology is that God’s Church, as the institution entrusted &y God
with His Word and His sacraments, # the central institution of Asstory.
The Bible teaches that the gates of hell will not stand against the
onslaught of the Church. The Church will be in heaven above and
on the eternal earth after the final judgment. Neither the state nor
the family can legitimately make such a claim. Thus, Christians
must work to reform the Church even more diligently than they
should work to reform politics. If the institutional Church is theo-
logically and morally corrupt, then Christians will lose on the
other battlefields.

Only recently have both humanists and Christians begun to

5. R. J. Rushdoony, T# Ore and the Many: Studies in the Philosophy of Order and
Ultimagy (Fairfax, Virginia: Thoburm Press, [1971] 1978), chaps. 3-5.
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understand that it is God's institutional Church that must be sub-
dued by humanists, or else the effects of Christ's saving Gospel will
subdue them. The humanists use political power to subdue the
Church, while the Church is supposed to use the Gospel to subdue
the humanists.

Yet it is sadly the case that the vast majority of today’s Bible-believ-
ing Christians agree with the humanists with respect to the centrality of polz-
tics in all soctal reform. This faith in politics as the primary means of
social transformation is the great myth of our era, and most fun-
damentalists and evangelical have adopted it. Traditional funda-
mentalists and traditional humanists agree that the primary
manifestation of earthly sovereignty is political. Traditional fun-
damentalists flee politics as inherently evil, since they recognize
people cannot be saved by politics. Traditional humanists seek
political power because they believe that the only possible salva-
tion society can enjoy must come through politics. Neither group
acknowledges that politics is not central in programs of cultural
reform.

Christian Reconstructionists call Christians into the political
arena, and also into &/l other cultural arenas, in the name of Christ.
Christian pietists resent this. They resent the idea that they are re-
sponsible for politics or anything else outside the local Church.
This is why pietist critics of dominion theology again and again
erroneously argue that the heart of dominion theology is the cap-
ture of the civil government by Christians. Over and over they
warn against this “exclusive” concern of the Christian Reconstruc-
tionists (the social theorists of the dominion theology movement).
The fact is, it is the theology of Christian Reconstructionism that
alone in our day offers a self-consciously Biblical rejection of hu-
manism’s statist social theory. Christian Reconstructionists cate-
gorically den. that politics is central to social change. The reforma-
tion of the Church is central; every other positive social change will
flow from this one.

The battle with humanism is intensifying, for a growing num-
ber of traditional fundamentalists are abandoning the older
hostility to social and political involvement. As yet, very few
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Christians possess a consistent worldview that informs them con-
cerning why they have left the older retreatist outlook. A growing
minority of Christians are outraged with abortion, humanism in
the public schools, pornography, and similar issues that have
begun to overcome the traditional pietistic theologies of nonin-
volvement. They recognize that their public protests against pub-
lic evil are considered strange and even dangerous by pietists in
their churches — the majority of members. They have waited in
vain for any Bible-believing seminary to come out forthrightly
against abortion and begin to train students in how to shut down
an abortion clinic. They have begun to perceive that there are
deep theological reasons why these seminaries do not assign a
book like Joseph Scheidler’s Closed: 99 Ways ¢ Stop Abertion (Cross-
way, 1985). They have begun to recognize the grim reality: these
institutions have rejected the New Testament validity of Old Tes-
tament law. They have no specific, socially relevant, Bible-based
answers to the question: By what standard? Seminary faculty
members do not believe that Christians are going to be victorious
in history, and so they are uninterested in exploring the Biblical
basis of social reform. Therefore, a growing minority of Christian
activists have at last begun to turn to the long-abandoned theol-
ogy that was the foundation of the Christian West until the late
nineteenth century: dominion theology. They have begun a search
for Biblical blueprints.

The consistent secular humanist and the consistent Christian
can agree on these two things: first, there is an earth, and second,
somebody owns it and, therefore, somebody has to control it. The
question is, which God owns it and controls it? Another question
is: Who speaks in the name of this God?

The side that wins this theological war in the public arena will
provide the cultural answers for many generations. So far, Chris-
tians have been losing this war. | believe that this is going to
change in the near future. When it does, there will be a revolution
in the thinking of millions of Christians. They are going to aban-
don the traditional eschatologies of earthly defeat.
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Revolutions and Political Theory

Sheldon Wolin taught for many years at the Berkeley campus
of the University of California. Wolin was one of the earliest of the
professors at Berkeley to support publicly the aims of the student
revolution of the late 1960s, and he was one of the most presti-
gious professors to do so. He is also the author of an influential
textbook in political philosophy, which is far more than a text-
book. It is a brilliant humanist defense of political participation as
something remarkably close institutionally and psychologically to
the sacrament of the Lord’'s Supper. In short, he regards politics as
something bordering on being a secular substitute for worship.

Early in his book, he makes a very important observation. |
believe the phenomena described by this observation will become
increasingly important to Christians over the next two decades. In
fact, | believed in the truth of this observation so much that | de-
cided to publish The Changing of the Guard. Wolin writes:

. .. most of the great statements of political philosophy have been
put forward in times of crisis; that is, when political phenomena
are less effectively integrated by institutional forms. Institutional
breakdown releases phenomena, so to speak, causing political be-
havior and events to take on something of a random quality, and
destroying customary meanings that had been part of the old poli-
tical world.6

This is fancy academic language for a simple idea: when
things blow up politically, new people pickup the pieces, and then
other bright new people start rethinking the proper arrangement
of the theoretical puzzle of politics and government. The theoreti-
cal puzzle gets put back together very differently, just as the vari-
ous institutional puzzles get put back together differently, and
new words and concepts are developed that help justify (and even
actively promote) the new political arrangements.

In short, some people win, and others lose. Most people don't

6. Sheldon Wolin, Politics and Vision: Continuity and [nnovation in Westem Political
Thought (Boston: Little, Brown, 1960), p. 8.
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care one way or the other, if they are left alone — if they are allowed
to be left alone. But in the revolutionary political changes of the
last two centuries, almost nobody has been left alone. Revolu-
tionary humanists, unlike most Christians today, have long recog-
nized that the war between humanism and Christianity is total,
and it therefore involves everyone and everything. Nobody is
allowed to be left alone. It is this fact that Christians in the United
States have only begun to recognize since 1980: the humanist state is
not going to leave Christians alone. Furthermore, it never intended to
leave them alone; and this disturbing realization on the part of
Christians is part of the faint signs of a coming political transfor-
mation. As Christians begin to rethink their situation, something
unique is taking place in their thinking. For one thing, you are
reading this book. Would you have read it five or ten years ago,
had it been available?

Wolin has argued that political revolutions create revolutions
in political theory. Since 1965, the West has been experiencing the
preliminary shocks of a looming political earthquake. At the Uni-
versity of Houston in the early 1970s, George Grant became
fascinated with the teachings of Sheldon Wolin. He studied under
one of Wolin’s former students. Oddly enough, a dozen years ear-
lier 1 too had studied political thought under another of Wolin’s
former graduate students. Grant understands the potentially rev-
olutionary nature of the next dozen or so years. His book reflects
this awareness.

George Grant brought some unique qualifications to this writing
project. Besides having pastored a Church for nearly a decade in
Houston, Texas, he is the author of several ground-breaking books
on current social issues and theology. He is the president of HELP
Services, a charitable relief organization that has been profiled in
the national media including the Wall Strezt fournal, ABC's Nightline,
and CBN’s 700 Club. He also serves as the host of the nationally
syndicated radio program, “Christian Worldview,” as the president
of a Crisis Pregnancy Center, and as the director of LifeNet, a
coalition of pro-life organizations in the Texas-Gulf Coast region.

Grant believes that the coming disruptions of the world econ-
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omy and the international political order will provide an un-
precedented opportunity for Christians to become dominant in
politics.

The question is: Will they make good use of this opportunity?

God and Government

Politics is the means of establishing and controlling civil gov-
ernment. It is one of the great heresies of our era that most people
believe that civil government is “government,” and that other law-
ful, God-ordained governments are something less than govern-
ment. It is this monopolizing of the concept of government by the
state that is at the heart of the loss of liberty in our day. (See Gary
DeMar’s book in the Biblical Blueprints Series, Ruler of the Nations.)

Conservative sociologist and historian Robert Nisbet has writ-
ten in his classic book, The Quest for Community (1952), that “The ar-
gument of this book is that the single most decisive influence upon
Western social organization has been the rise and development of
the centralized territorial State.”” He goes on to say, ‘Unlike
either Kinship or capitalism, the State has become, in the contem-
porary world, the supreme allegiance of men and, in most recent
times, the greatest refuge from the insecurities of and frustrations
of other spheres of life. . . .[T]he State has risen as the dominant
institutional force in our society and the most evocative symbol of
cultural unity and purpose.”™ He is correct when he says that this
modern faith in the State as the supreme manifestation of man’s
unity, purpose, and power “makes control of the State the greatest
single goal, or prize, in modem struggles for power.™

It is this struggle for control over the state that is the equiva-
lent of medieval man’s quest for salvation. What Prof. Wolin
wishes to accelerate — the substitution of political participation for
religious participation—his former faculty colleague at Berkeley,

SSNiSbEt’ The Quest for Community (New York: Oxford University Press, 1952),

8. Ibid., p. 99.
9. Ibid., p. 103.
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Robert Nisbet, wishes to reverse. What Wolin says is the great
evil of modern political philosophy — the separation of state and
societyl® — Prof. Nisbet says has not gone far enough, and therefore
he wants to reaffirm that very separation. 11 Society is far more
than the state; it is a complex of lawful institutions-families,
churches, businesses, and many voluntary associations and mem-
berships. A denial of the distinction between society and state is,
Nisbet argues, the first step toward totalitarianism.

The authors who are involved in this Biblical Blueprints Series
are convinced that we are now moving into such a period in his-
tory-not just U.S. history, but world history. Every inhabited
continent is being plowed up institutionally and religiously by
God. This process is unquestionably worldwide in scope. Tele-
communications now link the whole world, and so does the New
York Stock Exchange. For the first time in human history, the
whole world is operating with the same science, technology, and
mathematics. It is also struggling with the same fundamental phi-
losophical questions. The whole world is experiencing the same
breakdown in covenant-breaking man’s ability to understand and
govern His world. God # plowing it up.

We are rapidly approaching the year 2000, ‘an apocalyptic
sounding year if there ever was one. The sense of urgency will
only increase from this point forward.

When we hear the word “revolution,” we usually think politics
and bombs. But revolutions don't spring up full grown overnight.
They don't take place in historical vacuums. They take a lot of
planning. Revolution-s are always preceded by major shifts in pesple’s
thinking, especialy the thinking of the intellectual elite. This is taking
place now. The humanist intellectual elite is visibly in philoso-
phical retreat. World leaders have lost confidence in the existing
liberal worldview. There are no more self-attesting truths in the
world of humanism any longer, except one: that the God of the
Bible isn't possible.

10. Wolii, Politicsand Wisior, ch. 10.
11. Nisbet, Quest for Community, ch. 5.
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Revival

Christians are praying for a worldwide revival. If such a re-
vival comes, that last humanist truth will be abandoned. People
will believe that the God of the Bible is not only possible, He has
in fact entered into their lives personally. But when this revolu-
tionary shift of faith comes, what will Christians recommend in
place of today’'s collapsing humanist culture? That's what these
Biblical blueprints are all about: building a new world with God's
permanent moral and institutional blueprints.

We need to begin to train ourselves to make the transition in
every area of life. This includes politics. As The Changing of the
Guard shows, God has given His people major political responsi-
bilities that they have neglected for at least seventy years and
more like a century.? Christians are being challenged by God to
reclaim the political realm for Jesus Christ. We must publicly
declare the crown rights of King Jesus.

Christians today have a golden opportunity— an opportunity
that doesn't come even as often as once in a lifetime. It comes
about once every 250 years. The last time it came for Christians
was during the American Revolution era (1776-1789), The revolu-
tionary humanists who created and ran the French Revolution
(1789-95) created a satanic alternative, one which is with us still in
the demonic empire of communism.

A showdown is coming in time and on earth: Christ vs.
Satan, Christianity vs. humanism, the dominion religion vs. the
power religion. You are being called to take up a position of re-
sponsibility on the side of Christ. One aspect of this responsibility
is to render Biblical political judgments. This book will help to
show you why this is your responsibility and what you can do
about it.

It is time to begin to prepare ourselves for an unprecedented
revival. It is time to prepare ourselves for a changing of the guard—
in every area of life, all over the world. Our preparation must help

12. Douglas Frank, Less Tkan Conguerors: How Evangelicals Entered the Twentieth
Century (Grand Rapids, Michigan: Eerdmans, 1986).
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us to answer the hoped-for question of God-fearing new converts
to Christ: “I'm saved; what now?”

The Covenant Structure

To get the right answers, we need first to ask the right ques-
tions. For a long, long time, Christians and Jews have had the
right questions right under their noses, but no one paid any atten-
tion. The questions concerning lawful government are organized
in the Bible around a single theme: the covenant.

Most Christians and Jews have heard the word “covenant.”
They regard themselves (and occasionally even each other) as
covenant people. They are taught from their youth about God's
covenant with Israel and how this covenant extends (or doesn't)
to the Christian church. Everyone talks about the covenant, but
until late 1985, nobody did anything about it.

Not in 3,400 years of (non-inspired) Bible commentaries.

Am | exaggerating? Test me. Go to a Christian or a Jew and
ask him to outline the basic features of the Biblical covenant. He
will not be able to do it rapidly or even believably. Ask two Jews
or two Christians who talk about the covenant, and compare the
answers. The answers will not fit very well.

For over four centuries, Calvinist theologians have talked
about the covenant. They are even known as cevenant theologians.
The Puritans of the 1600s wrote seemingly endless numbers of
books about the covenant. The problem is, nobody has ever been
able to come up with “the” covenant model in the writings of Cal-
vin, let alone all his followers. The Calvinists have hung their
theological hats on the covenant, yet they have never putdown on
paper precisely what it is, what it involves, and how it works- in
the Bible or in church history.

Then, in late 1985, Pastor Ray Sutton made an astounding
discovery. He was thinking about Biblical symbols, and he strug-
gled with the question of two New Testament covenant symbols,
baptism and communion. This in turn raised the question of the
Old Testament's covenant symbols, circumcision and passover.
What do these symbols have in common? Obviously, the cove-
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nant. But what, precisely, is the covenant? Is it the same in both
Testaments (Covenants)?

He began rereading some books by Calvinist theologian
Meredith G. Kline. In several books (really, collections of essays),
Kline mentioned the structure of the Book of Deuteronomy. He
argued that Deuteronomy’s structure in fact parallels the ancient
pagan world's special documents that are known as the suzerain
(king-vassal) treaties.

That triggered something in Sutton’s mind. Kline discusses
the outline of these treaties in several places. In some places, he
says they have five sections; in other places, he indicates that they
may have had six or even seven. It was all somewhat vague. So
Sutton sat down with Deuteronomy to see what the structure is.
He found five parts.

Then he looked at other books of the Bible that are known to
be divided into five parts: Psalms and Matthew. He believes that
he found the same structure. Then he went to other books, includ-
ing some Pauline epistles. He found it there, too. When he dis-
cussed his findings in a Wednesday evening Bible study, David
Chilton instantly recognized the same structure in the Book of
Revelation. He had been working sporadically on a commentary
on Revelation for over three years, and he had it divided into four
parts. Sutton and Chilton discussed the covenant structure off
and on for several weeks. Chilton then went to his computer and
shifted around the manuscript's sections electronically. The
results of his restructuring can be read in his marvelous commen-
tary on the Book of Revelation, The Days of Vengeance (Dominion
Press, 1987).

Here, then, is the five-point structure of the Biblical covenant,
as developed by Sutton in his excellent book, 7#at You May Prosper:
Dominion By Covenant (Institute for Christian Economics, 1987).

1. The transcendence and presence of God

2. Hierarchy/authority

3. Biblical law/dominion

4. Judgment/sanctions: blessings and cursings
5. Inheritance/continuity
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Simple, isn’t it? Yet it has implications beyond your wildest
imagination. Here is the key that unlocks the structure of human
government. Here is the structure that Christians can use to ana-
lyze church, state, family, and numerous other non-covenantal
but contractual institutions.

It can be used to unlock the long-debated structure of the Ten
Commandments: 1-5, with a parallel 6-10. I spotted this almost as
soon as Sutton described his discovery to me, just as | was finish-
ing my economic commentary on the Ten Commandments, T#e
Sinaz Strategy (Institute for Christian Economics, 1986), which I
outlined in the Preface. It can also be used to make sense out of
some of the basic concepts of economics, as | show in my book in
the Biblical Blueprints Series, Inherit the Earth (1987). In fact, once
you begin to work with this model, it becomes difficult not to see it
everywhere you look. This means that this model is either very
powerful or very hypnotizing.

Where the intellectual payoff really gets high is in the study of
government. Gary DeMar did not deliberately structure his first
draft of Ruler of the Nations (1987) around Deuteronomy's five-point
covenant model. Nevertheless, as | read it, | recognized the five
points. | simply moved his chapters around. He had already cov-
ered the basic topics of government that the five-point model
reveals: in two sets of five chapters. Once again, we see the power
of this covenant model. Without deliberately imitating it, DeMar
asked the questions raised by the covenant model. He just didn't
originally ask them in the covenant model’s order. | had almost
the identical experience in editing George Grant's book.

Let us consider the five simple questions that this model raises
for those studying the various institutions of government.

Who's in charge here?

To whom do | report?

What are the rules?

What happens tome if | obey (disobey)?
Does this outfit have a future?

Ol W
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As you read The Changing of the Guard, you will see just how im-
portant the covenant structure is as a way to understand what pol-
itics is all about and what the Christian’s responsibility is in this
important area of human life. The Changing of the Guard discusses
numerous political aspects of God’'s Kingdom. Understand, how-
ever, that it is not the only book in the Biblical Blueprints Series.
The series is an entire shelf of books dealing with the require-
ments that God has set forth to His people concerning their
earthly responsibilities for constructing His Kingdom. Christians
are required by God to become active in building God’s visible
Kingdom. Unfortunately, most people today think “politics” when
they hear the word “activism.” Such a conclusion is incorrect. This
is the error of the modern humanist as well as the ancient pagan;
it should not be the error of the Christian.



Then Jesus came and spoke to them, saying, “All au-
thority has been given to Me in heaven and on earth. Go
therefore and make disciples of all the nations, baptizing
them in the name of the Father and of the Son and the
Holy Spirit, teaching them to observe all things that |
have commanded you; and 10, I am with you always,
even to the end of the age.

Matthew 28:18-20
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This fact of covenant citizenship is one of the most far-
-reaching facts of history, in that it involved a radical break with all
other ideas of citizenship. The city-state and the nation-state of
antiquity had a religious character, in that the political order was
the basic religious unit. This religion, however, was not a per-
sonal faith in essence but a social arrangement, a political alliance
between a god and a political order. Very often, the political
community was also an ethnic community; Rome was a notable
exception here. The focal point of the religion was not worship
but political order. There was no contact with the god apart from
the political order. . . .

In Israel, citizenship was not racial nor political but covenan-
tal. The basic unit thus was not the political order but covenant
man. The requirement of covenant citizenship was faithfulness,
i.e., faith in the God of the covenant and an obedience to His cov-
enant law. To violate the law meant separation or excommunica-
tion from the covenant in all its aspects. This fact was retained by
Christendom: excommunication meant the loss of civil and eccle-
siastical status both for the medieval church and for most Protes-
tant churches later on. . . . Without the link of the covenant
between God and man, the person becomes an atom. Atomistic
individualism then breaks down, and people began to demand the
reign of the group, pagan fashion. Socialism and fascism in the
20th century witness to modern man’s inability to face up to indi-
vidualism apart from God and His covenant.

R. J. Rushdoony”

) *Rushdoony, L aw and Society (Vallecito, CA: Ross House Books, 1982), pp.
7415,
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Change is in the air.

There can be no doubt that we are witnessing a dramatic
change in the political life of our nation. We are witnessing tke
changing of the guard.

The change has come because a handful of Christians have
suddenly rediscovered the world. And we are not too terribly fond
of what we have found there.

For more than a century, we were oblivious to the onslaught of
godless humanism that consumed our courts, our media outlets,
our schools, our medical facilities, our entertainment centers, and
our civil structures in a tidal wave of debauchery and corruption.
We were content to hide behind the walls of the evangelical ghetto,
blissfully ignorant of the battle that was raging for life, liberty,
and the pursuit of happiness.

But then suddenly we emerged from our cultural monasti-
cism, only to discover to our horror that we were almost too late to
do anything about it all. More than a million and a half children
were being slaughtered on the altars of convenience — legally. Par-
ents were losing control of their families, their children’s educa-
tion, and their financial security. The public schools had been
transformed into dens of iniquity. And the Media had become
self-consciously lascivious and concupiscent.

In a mad dash to right the wrongs, a lot of mistakes have been
made.

We were anxious, but inexperienced.

We were passionate, but unschooled.

We were zealous, but unprepared.

3
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We were available, but unable.

Still, we've made a difference. We've became a force to be
reckoned with.

In less than a decade, we have been transformed from cultural
irrelevance and epistemological unconsciousness into a genuine
threat to the liberal humanist establishment. We've rediscovered
the world and we've rediscovered the fact that “righteousness ex-
alts a nation, but sin is a reproach to any people” (Proverbs 14:34).

For that we might issue forth with great rejoicing.

At long last, Christians have heard and heeded Christ’s call to
go to the world with redemption and life (John 17:15-18).

Call out the brass bands. Strike up the hallelujahs.

But before we get too carried away, let's pause to consider just
what is going on here. We must be careful. A balance must be
forged. Though it is criminal to allow the Gospel to become cul-
turally and politically érrelevant, it is equally criminal to allow the
Gospel to become ¢entered in cultural and political concerns. We
must not twist the message of the Scriptures into either an “Escapist
Gospel” or a “Social Gospel.” We must not allow the Church to be
a pawn of esther liberal humanism or conservative humanism. Both
extremes are a perversion of the truth.

The Bible tells us that this world “lies in the power of the evil
one” (1 John 5:19), but at the same time, it tells us that God loves
the world and He sent His Son not to condemn it, but to seve it
(John 3:16-17).

The Bible tells us that, while God does love the world (Ephe-
sians 2:4), believers must zot love it (1 John 2:15); in fact, anyone
who is a friend of the world is an enemy of God (James 4:14).

The Bible tells us that the world came into existence by Christ
(John 1:3; Colossians 1:16) and that He alone sustains and main-
tains it (Colossians 1:17; Hebrews 1:3). But at the same time, He
does not intercede on its behalf (John 17:9).

The Bible tells us that the world is a rich field for the sowing of
the Word (Matthew 13:36-38). But at the same time, it hates the
sower, Christ, because He testifies that its deeds are evil (John 7:7).

A number of Christians in America have indeed rediscovered
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the world, but we have hardly settled the issue of what we are to do
now that the discovery has been made.

This book is an attempt to explore that issue. It is not a book
of anecdotes and stories about early America or Reagan’s Amer-
ica; it is an investigation into the Biblical teachings on the world
and the world’s institutions. It is not a handbook of political in-
trigue. It is an exposition and application of the Scriptural princi-
ples of civil action.

Should Christians be involved in politics? If so, how should we
act? What should we do? How far should we go? What should be
our agenda?

These are the questions that this manuscript will attempt to
answer. They are practical questions. And the Bible offers practical
answers. Hopefully, The Changing of the Guard will take those practi-
¢al questions and practical answers and illumine them — practically.

Part I explores ten basic principles of the Biblical blueprint for
political action. It probes the issues of our day through the perspec-
tive of Scripture. Lots and lots of Bible passages are marshaled to
the task—as they should be.

“AU Scripture is given by inspiration of God, and is profitable
for doctrine, for reproof, for correction, for instruction in right-
eousness, that the man of God may be complete, thoroughly
equipped for every good work” (2 Timothy 3:16-17). Thus to at-
tempt to reform the world without taking heed to the clear instruc-
tion of the Bible is utter foolishness (Romans 1:18-23). It is to in-
vite inadequacy and incompetency (Deuteronomy 28:15). All
such attempts are doomed to frustration and failure (Deuteron-
omy 30:15-20). Humanism cad work— whether conservative or
liberal-because humanism is out of touch with reality (Ephe-
sians 5:6). It is fraught with fantasy (Colossians 2:8). Only the
Bible can tell us of things as they really are (Psalm 19:7-11). Only
the Bible faces reality squarely, practically, completely, and hon-
estly (Deuteronomy 30:11-14). Thus, only the Bible can provide
genuine solutions to the problems that plague mankind.

Once a clear and principled picture has been drawn of the
Bible's blueprint for politics, then-and only then— can specific
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political actions be recommended (Deuteronomy 15:4-8). Only
then can strategies be outlined, tactics designed, and programs in-
itiated (Joshua 1:8).

That is where Part 11 comes in. There specific steps of action
are outlined for churches, families, and individuals who, having
rediscovered the world, wish to change it — Biblically.

Christian philosopher Cornelius Van Til has stated, “The
Bible is authoritative on everything of which it speaks. And it
speaks of everything.” Even of such “mundane” matters as poli-
tical action. Thus, to evoke Scripture’s blueprint for our cosmo-
politan culture’s complex dilemmas is not some naive resurrection
of musty, dusty archaisms. “More than that, blessed are those who
hear the Word of God, and keep it” (Luke 11:28). For, “the Scrip-
ture cannot be broken” (John 10:35).



I. Transcendence/Presence

1
THE EARTH IS THE LORD’S

All this came upon King Nebuchadnezzar. At the end of the
twelve months he was walking about the royal palace of Babylon.
The king spoke, saying, “Is not this great Babylon, that | have
built for a royal dwelling by my mighty power and for the honor of
majesty?”

While the word was still in the king's mouth, a voice fell from
heaven: “King Nebuchadnezzar, to you it is spoken: the kingdom
has departed from you! And they shall drive you from men, and
your dwelling shall be with the beasts of the field. They shall make
you eat grass like oxen; and seven times shall pass over you, until
you know that the Most High rules in the kingdom of men, and
gives it to whomever He chooses” (Daniel 4:28-32).

He was the greatest king of the ancient world. His reign was
resplendent with glory, honor, and power. The city that he built
was utterly magnificent, unrivaled in its scope and vision. The
empire that he assembled was mythically proportioned, unrivaled
in its strength and valor. The reputation that he forged was uni-
versally terrifying, unrivaled in its supremacy and vastness. And
yet, Nebuchadnezzar was still but a man.

He thought he was something more. He imagined for himself a
majesty that transcended that of all other men. He reveled in the
storehouse of his great pride. He boasted of his invincibility.

And so, God humbled him. He decreed that Nebuchadnezzar
would be reminded of the frailty of human flesh. He decreed that
the great king would be forced to acknowledge a King greater
still.
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Immediately the word concerning Nebuchadnezzar was ful-
filled; and he was driven away from mankind and began eating
grass like cattle, and his body was drenched with the dew of
heaven, until his hair grew like eagles’ feathers, and his nails like
birds’ claws (Daniel 4:33).

The complete demise of Nebuchadnezzar was a vivid demon-

stration to all the citizens of Babylon that God alone is sovereign
and all-mighty (Revelation 17:14), that God alone is exalted and

praised (Psalm 148:13), that God alone is the possessor of all great-

ness, power, glory, and majesty in heaven and on earth (1 Chroni-
cles 29:11).

The lesson was not lost on the king or his subjects.

But at the end of that period, I, Nebuchadnezzar, raised my
eyes toward heaven, and my reason returned to me, and | blessed
the Most High and praised and honored Him who lives forever.
For His dominion is an everlasting dominion; and His kingdom
endures from generation to generation. And all the inhabitants of
the earth are counted as nothing, but He does according to His will
in the host of heaven and among the inhabitants of the earth. And
no one can ward off his hand or say to him: What hast Thou
done?”

At that time my reason returned to me. And my majesty and
splendor were restored tome for the glory of my kingdom, and my
counselors and my nobles began seeking me out; so I was reestab-
lished in my sovereignty, and surpassing greatness was added to
me. Now |, Nebuchadnezzar praise, exalt, and honor the King of
heaven, for all His works are true and His ways just, and He is
able to humble those who walk in pride (Daniel 4:34-37).

Nebuchadnezzar learned the most central truth in all the
cosmos: God rules (Psalm 103:19). He learned that God and God
alone is supreme (Isaiah 40:17-18), that God is the “King of kings
and Lord of lords” (1 Timothy 6.15). God rules because He is the
creator and the owner of all things:

The Lord God Most High is the possessor of heaven and earth
(Genesis 14:22).
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Behold, to the Lord your God belong heaven and the highest
heavens, the earth and all that is in it (Deuteronomy 10:14).

The earth is the Lord's and all it contains, the world, and those
who dwell in it. For He has founded it upon the seas, and estab-
lished it upon the rivers (Psalm 24:1-2).

God Rules

Nebuchadnezzar had to learn the hard way that the whole
universe is a theocracy (theos = God, kratos = rules). It is a theoc-
racy now. God's rule is not something we must wait for. It is a real-
ity right this very moment. “Hallelujah! For the Lord our God,
the Almighty, reigns” (Revelation 19:6).

The Bible is absolutely clear on this point. There is nothing in
heaven above or on earth below that escapes His jurisdiction. God
rules.

God rules the forces of creation:

I know that the Lord is great, and that our Lord is above all
gods. Whatever the Lord pleases, He does, in heaven and in earth,
in the seas and in all deeps. He causes the vapors to ascend from
the ends of the earth; who makes lightings for the rain; who
brings forth the wind from His treasuries (Psalm 135:5-7).

He sends forth His command to the earth; His word runs very
swiftly. He gives snow like wool; He scatters the frost like ashes.
He casts forth His ice as fragments; Who can stand before His
cold? He sends forth His Word and melts them; He causes His
wind to blow and the waters to flow (Psalm 147:15-18).

For from Him and through Him and to Him are all things
(Remans 11:36).

The Lord has made everything for His own purpose (Proverbs
16:4).
God rules the course of history:

He works all things after the counsel of His own will (Ephe-
sians 1:11).

Remember the former things long past, for I am God, and
there is no other; | am God, and there is no one like Me, declaring
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the end from the beginning and from ancient times things which
have not been done, saying, My purpose will be established, and |
will accomplish all My good pleasure (Isaiah 46:9-10).

For not from the east, nor from the west, nor from the desert
comes exaltation; but God is the Judge; He puts down one, and
exalts another (Psalm 75:6-7).

Let all the earth fear the Lord; let all the inhabitants of the
world stand in awe of Him. For He spoke, and it was done; He
commanded, and it stood fast. The counsel of the Lord stands for-
ever, the plans of His heart from generation to generation (Psalm
33:8-9, 11).

God rules the hearts and minds and ways of men:

A man’s heart devises his way, but the Lord directs his steps
(Proverbs 16:9).

For in Him we live, and move, and have our being (Acts 17:28).

It is God who is at work in you, both to will and to work for His
good pleasure (Philippians 2:13).

For this God is our God forever and ever; He will be our guide
even unto death (Psalm 48:14).

God rules the nations of the earth:

For the Kingdom is the Lord's, and He rules over the nations
(Psalm 22:28).

Why are the nations in an uproar, and the peoples devising a
vain thing? The kings of the earth take their stand, and the rulers
take counsel together against the Lord and against His Anointed:
“Let us tear their fetters apart, and cast away their cords from us!”
He who sits in the heavens laughs, the Lord scoffs at them. Then
He will speak to them in His anger and terrify them in His fury
(Psalm 2:1-5).

The Lord nullifies the counsel of the nations; He frustrates the
plans of the peoples (Psalm 33:10).

And they sang the song of Moses the bond-servant of God and
the song of the Lamb, saying, ‘Great and marvelous are Thy
works, O Lord God, the Almighty: Righteous and true are Thy
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ways, Thou king of the nations. Who will not fear, O Lord, and
glorify Thy name? For Thou alone are holy; for all the nations will
come and worship before Thee, for Thy righteous acts have been
revealed” (Revelation 15:3-4).

Arise, O God, judge the earth! For it is Thou who dost possess
all the nations (Psalm 82:8).

God rules everything and everyone, everywhere and at all
times. For, “the Lord has established His throne in the heavens,
and His sovereignty rules over all” (Psalm 103:19).

Christian Political Action

The goal of Christian political action then is not to usher in a
theocracy but to acknowledge the theocracy that already exists (Prov-
erbs 3:6).

Christian political action is not supposed to impose a mes-
sianic kingdom from the top down. Only God can lawfully control
the hearts of men by imposing His rule. Christian political action
is merely a public expression of our fealty to Him and our submis-
sion to His Law — a Law that brings blessings for obedience and
cursings for disobedience. Christian political action is an expres-
sion in one area of our lives of our humility before God.

Christian political action is therefore a bottom-up and inside-
out process. Christian political action is supposed to place politics
openly and publicly under God, in the same way that Christian .
action in every other area of life does. Civil government is not
uniquely immune from the rule of God. Nothing is immune from
the rule of God.

The Bible asserts that the administration of the theocracy, the
government of God, rests on the shoulders of Jesus Christ (Isaiah
9:6-7). And as the government is upon His shoulders, it consti-
tutes His robe of glory (Revelation 19:11-16). So Christian political
action is simply a recognition of and a submission to that fact. It is
an active affirmation in word and deed that Christ is the creator
and sustainer of the universe (Colossians 1:16-17), that even now
He “upholds all things by the Word of His power” (Hebrews 1:2),
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and that there will be no end to the increase of His government or
of peace (Isaiah 9:7). It freely confesses what Nebuchadnezzar
was forced to admit; “His dominion is an everlasting dominion,
and His kingdom endures from generation to generation” (Daniel
4:34). Christian political action is nothing more and nothing less
than the declaration: “Jesus is Lord"— the most basic of all Christian
declarations (Remans 10:9).

For a Christian to ignore the realm of politics is to ignore the
regency of Jesus Christ. It is to commit the foolish error of Nebuchad-
nezzar and thus to risk the open shame of Nebuchadnezzar.

Sadly, most twentieth century evangelical Christians have fol-
lowed in that Babylonian king's ignoble footsteps. We have ig-
nored the fact that Christ bears the ensigns of the theocracy: a
¢rown of glory and honor (Hebrews 2:9), a sword of truth and jus-
tice (Revelation 1:16;2:16), a scepter of righteousness and authority
(Hebrews 1:8), a crest of promise and consolation (Revelation 5:5),
a name of prerogative and transcendence (Philippians 2 :9-10), and
a title deed of absoluteness and finality (Matthew 11:29). We have
acted as if the Lordship of Christ were not the least bit real. We
have acted like Nebuchadnezzar. As a result, we have, like Neb-
uchadnezzar, suffered utter humiliation. The enemies of the Gos-
pel scoff and ridicule. They persecute and antagonize. They run
roughshod over the weak and helpless. They pollute the land with
abomination and desecration. And all the while, we are scuttled
off to pasture like so many bovine indigents (Daniel 4:33). All for
the lack of a simple declaration that Christ is the Lord over the to-
tality of life — that God rules.

Of course, Nebuchadnezzar learned ks lesson. His humilia-
tion convinced him beyond any shadow of a doubt that it is God
who “removes kings and establishes kings” (Daniel 2:21); it is God
who appoints over the land whomsoever He will (Daniel 5:21); it
is God who rules on earth as He does in heaven (Psalm 110:1-3).
Nebuchadnezzar learned his lesson and changed his heart and his
politics. It remains to be seen if we will learn our lesson. It remains
to be seen if we will translate our humiliation into a confession of
Christ's exaltation to the throne of authority and rule.
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The American Legacy

In this regard it would stand us in good stead to recall our her-
itage. The founders and early leaders of the American republic
had no trouble whatsoever acknowledging the theocracy of
heaven and earth. Their political actions were thoroughly rooted
in the realization that God rules.

George Washington (Who was actually our eighth president, but
the first under the present constitution) added the pledge, “So help
me, God,” to his inauguration oath, and then stooped to kiss the
Bible as an affirmation of his submission to the rule of God. He
later asserted, “It is impossible to rightly govern the world without
God and the Bible.”

Jokn Adam-s, the second president under the present constitu-
tion, made no secret of the fact that he studied the Bible often and
with diligence in order to discern the proper administration of
God's rule. He said, “Our constitution was made only for a moral
and religious people . . . so great is my veneration of the Bible
that the earlier my children begin to read it, the more confident
will be my hope that they will prove useful citizens of their coun-
try and respectful members of society.”

Thomas Jefferson, primary author of the Declaration of Inde-
pendence and the third president, was also quite forthright in his
acknowledgement of universal theocracy. He said, “The Bible is
the cornerstone of liberty . . . students’ perusal of the sacred volume
will make us better citizens, better fathers, and better hushands.”

Benjamin Franklin, the patriarch of the fledgling American re-
public, said, “A nation of well informed men who have been
taught te know the price of the rights which God has given them,
cannot be enslaved.”

William Penn, founder and governor of the Pennsylvania col-
ony, stated the case plainly when he said, “If we will not be gov-
erned by God, then we will be ruled by tyrants.”

Andrew Jjackson, the country’'s seventh president, read the Bible
daily in deference to God's immutable reign, and referred to it as
“the Rock on which our republic rests.”
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Abraham Lincoln, president of the Union during the tumul-
tuous days of the War Between the States, called the Bible “the
best gift God has ever given to man. . . . But for it we could not
know right from wrong.”

U.5'. Grant, the hero of Appomattox and eighteenth president
of the republic, enjoined his fellow citizens to “Hold fast to the
Bible as the sheet-anchor of your liberties; write its precepts in
your hearts and practice them in your lives. To the influence of
this book we are indebted for all the progress made in true civili-
zation and to this we must look as our guide in the future. ‘Right-
eousness exalteth a nation, but sin is a reproach to any people’ for
the God who rules and reigns shall make known all things.”

Notice, that many of these men were not self-conscious trini-
tarian Christians. Adams and Jefferson were Unitarians. Frank-
lin was a member of the occultic Hell Fire Club in England. Penn
was a Quaker— a mystic, not a Trinitarian. But each of them, to a
man, retained enough of a Christian memory to acknowledge the
rule of Christ. Each of them structured his political thinking in
terms of that rule. They did not try to imagine a separation be-
tween faith and polity, between individual morality and civic mor-
ality. They knew that to attempt such a separation would be as
disastrous as Nebuchadnezzar's palace pomposity.

The legacy of American political life that they have left us is
an unashamed and unapologetic dependence upon the sovereign
rule of Christ. Thus we have always announced, long before it
was on our coins, “In God we trust .*

Always, that is, until now.

The American Demise

When the rule of God is no longer announced and enforced in
a nation, vicious spoilers rush in and fill the void (Deuteronomy
30:17-20). When God'’s sovereignty is no longer upheld in word
and in deed, in spirit and in truth, petty tyrants scramble in to
claim that sovereignty for themselves (Deuteronomy 28:25). They
attempt to establish Nebuchadnezzar-like regimes, staggering
their people with the shame and humiliation that inevitably
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results (Isaiah 32:6-7). “Blessed is the nation whose God is the
Lord” (Psalm 33:12), but woe unto those who “do not heed the
works of the Lord, nor consider the deeds of His hands” (Isaiah
5:12). Through a knowledge of God's rule “the righteous will be
delivered” (Proverbs 11:9), but when there is no such knowledge
“honorable men are famished. . . . the multitude is parched with
thirst” and the “people go into exile” (Isaiah 5:13).

The state-sanctioned despotism that is now rapidly consuming
all our hard-won freedoms in America would not have even been
possible if Christians had not abandoned the doctrine of Christ’s
Lordship. If we had not shied away from His theocracy, the hor-
rors of modern America would never have occurred. Twenty mil-
lion children would never have been sacrificed on abortion’s altar of
lust and greed. The plague of sexual license and pornographic
perversity would rezer have polluted our communities and neigh-
borhoods. The unabashed persecution and harassment of Chris-
tian schools and local churches would znever have been sanctioned.
The various agencies and functions of the federal government
would never have established themselves as sovereignly messianic
over every area of life from education to aviation, from welfare to
cookware, from interstate commerce to environmental protection,
from land use restrictions to investment portfolio transactions.
Clearly, if we are to restore our nation to sure and secure founda-
tions we must reaffirm and reestablish the crown-rights of King
Jesus.

When the advocates of statism “come in, roaring like a flood,
coveting the Kingdom and hungering for blood” (Psalm 91:10), we
must pronounce and defend Christ's theocracy. When they whis-
per saccharine taunts like: “Render unto Caesar what is Caesar’s
and if there’s anything left, render #at unto God,” we must reply
in turn: ‘The earth is the Lord’s and everything in it” (Psalm 24:1).

Conclusion

The first basic principle in the Biblical blueprint for political
action is that God rules. Already. Theocracy is a reality now. It is
not something that we must work toward. Christ is already en-
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throned on high. We need only to recognize His Lordship in word
and in deed.

Christian political action then is simply submitting to the au-
thority of God in every sphere of life through the application of
His Word in every institution in life. It is a confession that “the
earth is the Lord's and everything in it, the world and all who live
in it” (Psalm 24:1).

Nebuchadnezzar had to learn the hard way that God will not
tolerate any other perspective. But there is no need for us to share
in his shame and humiliation.

Our republic was built on an understanding of God's rule and
all the liberties we enjoy can be traced directly to the foundation
that that understanding laid.

If we are to have any hope of preserving our civilization from
the ravages of sin and destruction, we must once again affirm the
Lordship of Christ. We must root our political activity in the rule
and reign of God Almighty.

Summary

Nebuchadnezzar, the greatest of all the ancient kings, was
deposed by God Himself to demonstrate that He alone is the Most
High Ruler of all things.

God, in fact, sovereignly rules the entire cosmos: the forces of
creation, the course of history, the hearts and minds and ways of
men, and the nations of the earth.

Christian political action is therefore an acknowledgement of
the theocracy of heaven and earth. It is the simple declaration that
“Jesus is Lord.”

This declaration of Christ's authority became the basis of the
American political system.

And it must be the basis of our political efforts as we struggle
against a Nebuchadnezzar-like messianic state.

We must once again sound the clarion call of liberty and jus-
tice: ‘Our God reigns.”



I1. Hierarchy/Authority

2
RENDER UNTO HIM

Then they sent to Him some of the Pharisees and the Herod-
ians, to catch Him in His words. When they had come, they said
to Him, “Teacher, we know that You are true, and care about no
one; for You do not regard the person of men, but teach the way of
God in truth. Is it lawful to pay taxes to Caesar, or not? Shall we
pay, or shall we not pay?” But He, knowing their hypocrisy, said to
them, Why do you test me? Bring me a denarius that | may see
it.” So they brought it. And He said to them, Whose image and
inscription is this?” And they said to Him, “Caesar’s.” Then Jesus
answered and said to them, “Render to Caesar the things that are
Caesar’s, and to God the things that are God's.” And they mar-
veled at Him (Mark 12:13-17).

The Pharisees and Herodians came to trap Jesus. Instead, the
Master trapped them.

First, Jesus embarrassed them. He demonstrated that key had
already recognized and legitimized Roman authority by virtue of
the fact that they had a denarius in their possession. They had
already accepted the fact of Roman rule. They were using Rome’s
coins! Thus, their question was exposed as insincere and hypocri-
tical.

Second, Jesus rebuked them. He not only affirmed the legiti-
macy of the established powers and the moral obligation of ren-
dering them their due, He also put those powers in perspective
saying, “Render unto God the things that are God's” (Luke
20:25).

The Pharisees and Herodians knew precisely what Jesus

17
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meant by that. To “render unto God the things that are God's”
means to render unto God everything. It means to render unto Him
all that we have and all that we are. It means to recognize His
theocracy. For, “the earth is the Lord’s” (Exodus 9: 29). “The earth
is the Lord's and all i contains” (1 Corinthians 10:26).

To “render unto God the things that are God's” means that we
recognize the rule of God as authoritative over all things, and tkat
means that every other power, though valid, is limited, being sub-
ordinate.

Thus, Jesus affirmed the lgitimacy of Caesar’s rule while at the
same time announcing the limitation of Caesar’s rule.

Later, the Apostle Paul would reiterate this position:

Let every person be in subjection to the governing authorities.
For there is no authority except from God, and those which exist
are established by God. Therefore he who resists authority has op-
posed the ordinance of God; and they who have opposed will re-
ceive condemnation upon themselves. For rulers are not a cause of
fear for good behavior, but for evil. Do you want to have no fear of
authority? Do what is good, and you will have praise from the
same; for it is a minister of God to you for good. But if you do what
is evil, be afraid; for it does not bear the sword for nothing, for it is
a minister of God, an avenger who brings wrath upon the one who
practices evil. Wherefore it is necessary to be in subjection, not
only because of wrath, but also for conscience’ sake. For because of
this you also pay taxes, for rulers are servants of God, devoting
themselves to this very thing. Render to all what is due them: tax
to whom tax is due; custom to whom custom; fear to whom fear;
honor to whom honor (Remans 13:1-7).

Because God ordains civil government, the magistrates kave
real authority. But at the same time, because God ordains civil
government, the magistrates are under authority. Caesar represents
God’s rule and so he must be obeyed. But precisely because he
represents God, he must abide by the constraints that God has
placed on him. He is a “servant” (Remans 13:6) or a “minister”
(Remans 13:4) of God. He is thus bound to obedience just as the
people are bound to obedience.



Render Unto Him 19

Ordained of God

The Pharisees and Herodians wanted to construct a wall of sep-
aration between the authority of God and the authority of Caesar.
Jesus reminded them that such a wall was utterly impossible.
“The powers that be are ordained of God” (Remans 13:1).

God established and ordained the instiy tion of the family as one
of “the powers that be.” He delegated @it cultural authority
(Genesis 1:26-28), educational authority (Deuteronomy 6:6-9),
disciplinary authority (Proverbs 23:13-14), economic authority
(Deuteronomy 21:17), civic authority (Numbers 10:2-4), spiritual
authority (Ephesians 6:1-4), evangelistic authority (1 Peter 3:1-4),
and charitable authority (Ruth 2:2-4).

Likewise, God established and ordained tke institution of the
Church as one of “the powers that be.” He delegated to it judicial
authority (Matthew 18:15-20), spiritual authority (Hebrews 13:17),
liturgical authority (1 Timothy 2:1-10), charitable authority (1 Timothy
5:3-13), discipline authority (2 Timothy 2:2), evangelistic author-
ity (Matthew 28:18-20), diaconal authority (Acts 6:1-7), disciplin-
ary authority (1 Corinthians 5:1-13), cultural authority (Matthew
16:19), and sacramental authority (1 Corinthians 11:23-31).

Both the family and the Church are holy institutions. They
are ordained by God, invested with a particular jurisdiction, com-
missioned to a particular function, and empowered with a partic-
ular dominion. But they remain under His rule. Their various
authorities remain subject to His absolute authority. Clearly, there
is no wall of separation between God and the family or God and
the Church, for God has ordained them both.

Both the family and the Church are sacred and ruled by God,
ordered by His Word, and entrusted to men as a divine arena for
the proving of righteousness.

God and the State

Just as God has established and ordained the family and the
Church, so also He has established and ordained the institution of
civil government. Jesus made this clear in His response to the
Pharisees and Herodians. There is »o wall of separation between
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God and the state. In truth, everything that the state is, every au-
thority that it wields, every jurisdiction that it holds, and every
issue that it governs has been delegated to it by God. Rulers,
magistrates, and judges are “servants” (Remans 13:6) and “minis-
ters” (Remans 13:4) accountable to God.

Thus, like the family and the Church, the state is to be consid-
ered sacred: ruled by God, ordered by His Word, and entrusted
to men as a divine arena for the proving of righteousness. And
like the family and the Church, the state is to be considered by
faithful Christians to be a legitimate, and indeed, an essential
area of calling and ministry. It is as honorable and holy a pursuit
as is fatherhood or evangelism or the pastorate.

When was the last time you heard of someone submitting to a
call into the ministry— the ministry of political action?

There can be no doubt that God called Josepk into such a min-
istry (Genesis 41:39-41). Though the path to power was difficult,
there was never any question in his mind that God had chosen
him to govern (Genesis 37:5-10) in order to bring glory to God
(Genesis 50:20) and to save his people (Genesis 45:1).

There can be no doubt that God also called Gideon into such a
ministry (Judges 6:11-14). He was a simple farmer (Judges 6:11).
But he was obedient to God's call (Judges 6:33-35) and took seri-
ously his holy occupation (Judges 7:2-9). As a result, God de-
livered the nation (Judges 7:19-25).

There can be no doubt that God also called Deborak into the
ministry of political action (Judges 5:1-7). She was a prophetess
(Judges 4:4) renowned throughout the land for her anointing and
judgment (Judges 4:5). Had it not been for her courageous lead-
ership, the land would have been sorely oppressed and the ene-
mies of God would have triumphed (Judges 4:6-24).

There can be no doubt that God called Samuel into the minis-
try of political action as well (1 Samuel 3:1-19). He had been set
aside for service to the Lord from birth (1 Samuel 1:27-28) and
answered the call early to judge the civil affairs of the nation
(1 Samuel 7:15-17).

There can be no doubt that God also called David into the
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ministry of political action (1 Samuel 16:1-13). Though he was the
youngest child in a family of poor shepherds (1 Samuel 16:11) and
despised by his own brethren (1 Samuel 17:28), God raised him up
to be the greatest of Israel's many kings (2 Samuel 2:4), a man
after God's heart (1 Samuel 16:7).

There can be no doubt that God also called Jjosiak into the
ministry of political action (2 Kings 22:1). As the leader of his na-
tion, he restored the Word of God to its rightful place (2 Kings
23:3-15). He rid the land of idolatry and debauchery (2 Kings
23:19-24), and he made the name of the Lord great, serving Him
with all his heart and soul and might (2 Kings 23:25).

There can be no doubt that God also called Nekemiak into the
ministry of political action (Nehemiah 1:1-11). He utilized his posi-
tion of authority to remove the shame of his people (Nehemiah
2:1-20), to restore them to their proper stature (Nehemiah 4:1-23),
and to reestablish civil integrity in the land (Nehemiah 13:4-28).

There can be no doubt that God called Dansel into that minis-
try as well (Daniel 1:2-20). From his youth, God endowed him
with great wisdom, deep understanding, discerning knowledge,
and an ability for governmental service (Daniel 1:4). He studied
diligently (Daniel 1:18) and demonstrated faithfi.dness (Daniel
1:20), so that the cause of the Kingdom and the name of the Lord
were exalted throughout the land (Daniel 4:1-3).

Each of these heroes of the faith understood clearly that there was
no wall of separation between God and the state. They knew that
God had ordained and established civil government just as surely
as He had the family and the Church. So they looked upon political
action as a holy calling, a ministry, a sacred service before God.

They knew that:

When it goes well with the righteous, the city rejoices, and
when the wicked perish, there is glad shouting. By the blessing of
the upright a city is exalted, but by the mouth of the wicked it is
torn down (Proverbs 11:10-11).

And that:

Righteousness exalts a nation, but sin is a disgrace to any peo-
ple (Proverbs 14:34).
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Pharisees and Herodians

The Pharisees in ancient Israel were a party of religious fun-
damentalists. The Herodians were a party of political statists.
The Pharisees’ name literally meant “the separatists,” so con-
cerned were they with remaining unstained by the world. The
Herodians’ name implied a close connection with one of the most
worldly, vile, and xenophobia men in all history. The Pharisees
withdrew from occupations of power and influence in order to
focus on “spiritual things.” The Herodians grasped for such occu-
pations with undeterred zeal in order to focus on “earthly things.”

And yet these two parties, so diametrically opposed in every
other way, became partners by their opposition to Jesus (Mark
3:6; 12:13; Matthew 22:16). Paganism makes for strange bedfel-
lows: the Pharasaic sons of Jacob became the unwitting political
accomplices of the Herodian sons of Esau (Mark 3:8).

The Pharisees opposed Jesus because they felt He had pol-
luted the spiritual realm with such earthly cares as caring for the
poor. The Herodians opposed Jesus because they felt He had pol-
luted the earthly realm with spiritual cares, such as bringing every
area of life publicly under God's rule.

So the two parties—the pietistic escapists and the materialistic
autonomist —became co-belligerents. They joined forces to assert
a separation between God and state.

Interestingly, after nearly two millennia, the two parties still
exist. And they are still joined together in opposition to the Gospel
of Christ.

The party of the Pharisees is well represented by the evangeli-
cal Church, of all things. We have abandoned our God-ordained
commission to be salt and light (Matthew 5:13-16). We have aban-
doned our dominion mandate (Genesis 1:28) and our commission
to disciple the nations (Matthew 28:19-20). Instead, we have em-
phasized a Pharisaic or Separatist view of piety wherein a sharp
division is made between the “spiritual” and the “material.” Since
we, like the Pharisees before us, consider the “spiritual” realm to
be superior to the “material,” all things physical, all things tem-
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poral, all things earthly are spurned. Political action is thus left in
the lands of evil-doers. Although the Bible asserts that we are to
think hard about the nature of Christian civilization (1 Peter 1:13),
to try to develop Biblical alternatives to humanistic society (Mat-
thew 18:15-20), and to prophesy Biblically to the cultural prob-
lems of our age (Isaiah 6:8), we have isolated ourselves behind the
walls of a vast evangelical ghetto. We have rendered unto Caesar
everything— what is Caesar’s and what is God'’s.

Meanwhile, the modern day party of the Herodians is busy
with its work of oppression and repression. The Herodians hold
seats of power: in government, in education, in the media, in the
judiciary, and in the financial world. They care nothing for the
evangelical’ morality. They abhor our puritanical virtues. They
chafe against our piety. They despise our nonconformity.

But, they applaud our #rrelevancy. They appreciate our distrac-
tion from the things of this world. They know that as long as we
separate God and state, they will continue to have a free reign.
They will be able to perpetuate their slaughter of the unborn,
their assault on the family, and their defamation of all things holy,
all things sacred, and all things pure. They will be able to transfer
deity and rule from God to themselves, “doing what is right in
their own eyes” (Judges 20:25). In this way, these Herodians (or
secular humanists, as we call them today) count the irrelevant,
isolationist evangelical Church as their most trusted ally.

They couldn’t do what they do without us.

Conclusion

The second basic principle in the Biblical blueprint for poli-
tical action is that God has ordained civil government, thus making
it a sacred institution. It is Ged’s institution. Since it is our duty to
“render unto God the things that are God's” (Matthew 22:21;
Mark 12:17; Luke 20:25), we must work diligently to render unto
Him “the powers that be” (Remans 13:1).

The Pharisees and Herodians both opposed Jesus on this mat-
ter. They both argued for a wall of separation between God and
the state. The Pharisees avoided politics for fear it would pollute
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true religion. The Herodians avoided true religion for fear it
would pollute politics. Together they saw in Jesus a real danger:
the authoritative rule of God in all matters.

It should not surprise us then that the heirs of the Pharisees
and Herodians should oppose Christ's disciples today as they fol-
low in the footsteps of Joseph, Gideon, Deborah, Samuel, David,
Nehemiah, and Daniel. It should not surprise us that they are
alarmed when we affirm that political action is no less a divine
arena for the proving of righteousness than is the family or the
Church.

Politics is dirty. But only because we have left it to the Phari-
sees and Herodians for so long.

Summary

Jesus said to “Render unto Caesar the things that are Caesar's
and unto God the things that are God's” (Luke 20:25), thus
affirming both the legitimacy of the state and the limitation of the
state.

Because God ordains civil government, the magistrates have
real authority. But at the same time, they are under authority.

But more importantly, because God ordains civil government,
it is a sacred institution and an honorable and holy vocational
field. Christians should then view political action as a ministry as
valid as any family ministry or church ministry.

A large number of the heroes of the Bible exercised their ser-
vice to God in the political sphere.

Those who oppose godly political involvement, like the Phari-
sees and the Herodians, do so on the basis of an imagined wall of
separation between God and the state.

That separation simply doesn't exist.

Our #hesitation to take up the banner of the Living God
shouldn't, either.



I11. Law/Dominion

3
SINS OF COMMISSION

I marvel that you are turning away so soon from Him who
called you in the grace of Christ, to a different gospel, which is not
another; but there are some who trouble you and want to pervert
the gospel of Christ. But even if we, or an angel from heaven,
preach any other gospel to you than what we have preached to
you, let him be accursed. As we have said before, so now | say
again, if anyone preaches any other gospel to you than what you
have received, let him be accursed (Galatians 1:6-9).

Somehow the Christians in the Galatian church had been
“pewitched” (Galatians 3:1). They had fallen into the grips of that
most ancient of all heresies: salvation by law.

Galatia was a huge Roman province in the central mountain-
ous region of Asia Minor. On his first missionary journey, the
Apostle Paul had founded a number of churches there: in An-
tioch (Acts 13:14-52), in Iconium (Acts 14:1-7), in Lystra (Acts
14:8-18), and in Derbe (Acts 14:19-20). Later he would make at
least two follow up visits (Acts 16:6;18:23) so that the entire region
was evangelized (Acts 19:10) and “the Word of the Lord grew
mightily and was prevailing” (Acts 19:20).

Shortly after Paul's departure, however, a number of Jewish
teachers arrived in Galatia. Whereas Paul had taught salvation
“by grace through faith” and this alone, these men insisted that
non-Jewish converts must also be circumcised and observe the
Law in order to be saved. They contradicted Paul and the mes-
sage of the Gospel, saying that faith is not enough, that there are
things we must do to merit God's grace.

25
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The Galatians believed this twisted doctrine despite the fact
that the whole of the Bible— from Genesis to Revelation— is dia-
metrically opposed to it. Legalism s heresy. It is an Old Testament
heresy and a New Testament heresy. It was repudiated by Abra-
ham (Genesis 15:6; Remans 4:3; Galatians 3:6). It was denied by
Moses (Deuteronomy 27:26). It was condemned by Isaiah (Isaiah
1:10-18), and Jeremiah (Jeremiah 4:1-9), and Amos (Amos 5:1-7),
and Habakkuk (Habakkuk 2:4). David exposed the futility of sal-
vation by works (Psalm 32:1-2; Psalm 51:1-17) no less vehemently
than did Paul (Remans 9:32; Galatians 3:10; Ephesians 2:9),
Matthew (Matthew 8:22), Luke (Luke 9:60; 15:24, 32), John
(John 5:25;15:4-6), Jude (Jude 4-16), or Peter (2 Peter 1:3-4;
2:1-22). Legalism is heresy.

It is heretical in every way imaginable. It abolishes the signifi-
cance of the cross (Galatians 5:11). It makes light of Christ’s sacri-
fice (Galatians 2:21). It nullifies the work of the Holy Spirit (Gala-
tians 3:3-5). It abrogates the necessity of grace (Remans 4:4).
“Faith is made void and the promise is nullified” (Remans 4:14)
because it makes man and man'’s ability, rather than the rule of
God, the measure of all things (Matthew 15:6-9). Thus, salvation
by law is the rankest form of humanistic paganism.

Salvation according to the Bible is a work of grace. There is
nothing we can do to merit God's favor.

But God, being rich in mercy, because of His great love with
which He loved us, even when we were dead in our transgressions,
made us alive together with Christ (by grace you have been saved),
and raised us up with Him, and seated us with Him in the heav-
enly places, in Christ Jesus, in order that in the ages to come He
might show the surpassing riches of His grace in kindness toward
us in Christ Jesus. For by grace you have been saved through
faith; and that not of yourselves, it is the gift of God; not as a result
of works, that no one should boast (Ephesians 2:4-9).

He saved us, not on the basis of deeds which we have done in
righteousness, but according to His mercy, by the washing of
regeneration and renewing by the Holy Spirit, whom He poured
out upon us richly through Jesus Christ our Savior, that being jus-
tified by His grace we might be made heirs according to the hope
of eternal life (Titus 3:5-7).
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The enemies of God's rule have always attempted to avoid the
implications of salvation by grace alone. They cannot stand the
thought of being at the mercy of God. And so they are constantly
dreaming up new versions of the same old heresy: salvation by
works, salvation by law, salvation by education, salvation by leg-
islation.

The Galatians had fallen under the sway of this heresy and
thus were “preaching another Gospel” contrary to that which they
had received (Galatians 1:9). They had turned the Law and the
Gospel into something that neither was ever intended to be.

The Purpose of the Law

According to the Bible, the Law is something that we obey
because we have been justified. We do not obey it in order to be. Obe-
dience to the Law is the effect of salvation, not the cause of salvation.
In other words, the Law is designed to be a tool of dominion and
sanctification, not the means of justification and redemption. It is a
way of life, not a way of salvation.

Jesus constantly upheld the validity of God's Law as a guide
for living and an expression of the unchanging standards of His
rule:

Man shall not live on bread alone, but on every word that pro-
ceeds out of the mouth of God (Matthew 4:4).

It is easier for heaven and earth to pass away than for one
stroke of a letter of the Law to fail (Luke 16:17).

Whoever then annuls one of the least of these commandments,
and so teaches others, shall be called least in the Kingdom of
Heaven; but whoever keeps and teaches them, he shall be called
great in the Kingdom of Heaven (Matthew 5:19).

Again and again He affirmed the truth that ‘All Scripture is
God breathed (2 Timothy 3:16) and that it “cannot be broken”
(John 10:35). He did not come to do away with the Law—to abol-
ish or abrogate it. On the contrary, He came to fulfill it — to con-
firm and uphold it (Matthew 5:17). He reiterated the fact that
every one of “His righteous ordinances is everlasting” (Psalm
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119:160) and that “the Word of our God shall stand forever” (Isaiah
40:8).

Jesus was affirming that unlike human lawmakers, God does
not change His mind or alter His standards: “My covenant | will
not violate, nor will I alter the utterance of my lips” (Psalm
89:34). When the Lord speaks, His Word stands firm forever. His
assessments of right and wrong do not change from age to age:
“All His precepts are trustworthy. They are established forever
and ever, to be performed with faithfulness and uprightness”
(Psalm 111:7-8).

Jesus appealed to the Law to bolster His teaching (John 8:17).
He used it to vindicate His behavior (Matthew 12 :5). He used it to
answer His questioners (Luke 10:26), to indict His opponents
(John 7:19), to identify God's will (Matthew 19:17), to establish
Kingdom citizenship (Matthew 7:24), to confront Satan (Mat-
thew 4:1-11), and to confirm Christian love (John 14:21). He was,
in short, a champion of the Law.

But He also put the Law in its place. He showed us that Law
is not designed to effect salvation for men. Instead, itis designed to
effect dominion for men. It is designed to enable men to submit to
and evidence the rule of God.

This is what the Apostle Paul meant when he said that we are
no longer “under the law” (Remans 6:14-15), that in fact we are
“dead to the law” (Remans 7:4; Galatians 2:19). Instead, we are
under the sacrificial covering of Christ’s blood, fulfilling the death
sentence of the law against us (Remans 8:1-2). But Law is not
made void; rather, its curse is (Galatians 3:13). In fact, when the
Law is put in its proper place, it is “established” (Remans 3:31).

The Law is established by grace to accomplish several tasks in
the theocracy of heaven and earth:

First, the Law reveals the moral standards of God's rule. This
is what the early Church fathers and the reformers called usus pol:-
ticus: the civil application of Law.

How can a young man keep his way pure? By keeping it ac-
cording to Thy Word. With all my heart | have sought Thee; do
not let me wander from Thy commandments. Thy Word | have
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treasured in my heart, that | may not sin against Thee. Blessed art
Thou, O Lord; teach me Thy statutes (Psalm 119:9-12).

And all these blessings shall come upon you and overtake you,
if you will obey the Lord your God. Blessed shall you be in the city,
and blessed shall you be in the country. Blessed shall be the off-
spring of your body and the produce of your ground and the off-
spring of your beasts, the increase of your herd and the young of
your flock. Blessed shall be your basket and your kneading bowl.
Blessed shall you be when you come in, and blessed shall you be
when you go out. The Lord will cause your enemies who rise up
against you to be defeated before you; they shall come out against
you one way and shall flee before you seven ways.

But it shall come about, if you will not obey the Lord your
God, to observe to do all His commandments and His statutes
with which | charge you today, that all these curses shall come
upon you and overtake you. Cursed shall you be in the city, and
cursed shall you be in the country. Cursed shall be your basket and
your kneading bowl, cursed shall be the offspring of your body and
the produce of your ground, the increase of your herd and the
young of your flock. Cursed shall you be when you come in, and
cursed shall you be when you go out (Deuteronomy 28:2-7, 15-19).

Second, the Law convicts us of sin and leads us to Christ. This
is what the early Church fathers and the reformers called usus
pedagogus: the tutorial application of Law.

Therefore the Law has become our tutor to lead us to Christ,
that we maybe justified by faith (Galatians 3:24).

What shall we say then? Is the Law sin? May it never be! On the
contrary, | would not have come to know sin except through the
Law; for I would not have known about coveting if the Law had not
said, “You shall not covet.” But sin, takiig opportunity through the
commandment, produced in me coveting of every kind; for apart
from the Law sin is dead. And I was once alive apart from the Law;
but when the commandment came, sin became she, and I died;
and this commandment, which was to result in life, proved to result
in death for me; for sin, taking opportunity through the command-
ment, deceived me, and through it killed me. So then, the Law is
holy, and the commandment is holy and righteous and good.
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Therefore did that which is good become a cause of death for
me? May it never be! Rather it was sin, in order that it might be
shown to be sin by effecting my death through that which is good,
that through the commandment sin might become utterly sinful.
For we know that the Law is spiritual; but | am of flesh, sold into
bondage to sin. For that which | am doing, I do not understand;
for 1 am not practicing what | would like to do, but | am doing the
very thing | hate. But if | do the very thing | do not wish to do, I
agree with the Law, confessing that it is good (Remans 7:7-16).

Third, the Law is a testimony to the nations, calling them to

repentance. This is what the early Church fathers and the refor-
mers called usus motivatus: the motivational application of Law.

See, | have taught you statutes and judgments just as the Lord
my God commanded me, that you should do thus in the land
where you are entering to possess it. So keep and do them, for that
is your wisdom and your understanding in the sight of the peoples
who will hear all these statutes and say, “Surely this great nation is
a wise and understanding people.” For what great nation is there
that has a god so near to it as is the Lord our God whenever we call
on Him? Or what great nation is there that has statutes and judg-
ments as righteous as this whole law which | am setting before you
today (Deuteronomy 4:5-8)?

I am the Lord. I have called you in righteousness, | will also
hold you by the hand and watch over you, and | will appoint you
as a covenant to the people, as a light to the nations, to open blind
eyes, to bring out prisoners from the dungeons, and those who
dwell in darkness from the prison (Isaiah 42:6-7).

And the Lord has today declared you to be His people, a trea-
sured possession, as He promised you, and that you should keep
all His commandments; and that He shall set you high above all
nations which He has made, for praise, fame, and honor; and that
you shall be a consecrated people to the Lord your God, as He has
spoken (Deuteronomy 26:18-19).

Fourth, the Law is a blueprint for living, a means for attaining

our promised victory. This is what the early Church fathers and
the reformers called usus nrormativus: the practical and normative
application of Law.
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All Scripture is inspired by God and profitable for teaching, for
reproof, for correction, for training in righteousness; that the man
of God may be adequate, equipped for every good work
(2 Timothy 3:16-17).

His divine power has granted to us everything pertaining to life
and godliness, through the true knowledge of Him who called us
by His own glory and excellence. For by these He has granted to
us His precious and magnificent promises, in order that by them
you might become partakers of the divine nature, having escaped
the corruption that is in the world by lust (2 Peter 1:3-4).

Only be strong and very courageous; be careful to do accord-
ing to all the law which Moses My servant commanded you; do
not turn from it to the right or to the left, so that you may have suc-
cess wherever you go. This book of the Law shall not depart from
your mouth, but you shall meditate on it day and night, so that
you may be careful to do according to all that is written in it; for
then you will make your way prosperous, and then you will have
success (Joshua 1:7-8).

So, far from being a replacement for grace, or being opposed
to grace, the Bible teaches that the Law is a provision of grace. “Is the
Law contrary to the promises of God? God forbid” (Galatians 3:21).

Sadly, the Galatians objected to this balanced Biblical perspec-
tive of the Law.

Manipulating God

The primary difference between Biblical faith and heresy is
that true religion is a response te truth and false religion is en attempt
to manipulate God. True faith aims at God's satisfaction, while
heresy aims at self satisfaction-.

Throughout the ages, men like Cain have used religion to get
what they want (Genesis 4:3-8; Hebrews 11:4; 1 John 3:12). Men
like Balaam have used religion to control circumstances (Numbers
31:16; 2 Peter 2:15; Revelation 2:14). Men like Korah have used re-
ligion to enhance their position (Numbers 16:1-3; 31-35). Cain,
Balaam, and Korah all believed in the universal power of Law.
They believed that not only could they manipulate human society
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and natural elements with Law, but that God would also be forced
to conform Himself to the desires and demands of men who act in
terms of Law: If men will say certain things, do certain things, be-
lieve certain things, or act out certain things, then God will Aave to
respond. In essence, they believed that mar controlled his own
destiny, using rituals and formulas of Law like magic to save man-
kind, to shape history, to govern society, and to manipulate God.
It seems that men are forever rejecting the grace of God,
“going the way of Cain, rushing headlong into the error of
Balaam, and perishing in the rebellion of Korah” (Jude 11). That
is the reason why statism is so predominant among rebellious men
and nations. For if Law ¢an save mankind, shape history, govern
society, and manipulate God, then obviously men must work to
institute a total Law-Order. If the rituals and formulas of Law are
indeed like magic, then men must erect a comprehensive state to
govern men comprehensively. Communism is a saving Law-
Order. It attempts to rule every aspect of life and to solve every di-
lemma of life through the agency of the omnipotent, omnipresent
state. Likewise, modern liberalism attempts to create a messianic
state, offering salvation by Law. It attempts to create a top-down
government, manufacturing salvation by legislation. Whenever
any problem arises, instead of relying upon Almighty God and
His guidance in the Word, advocates of the liberal state rush to
the bar with a whole series of new rules, regulations, and laws.

Christian Political Action

Christians must reject the conception of salvation by legisla-
tion as the heresy that it is. We must reject the notion of salvation
by Law as “another Gospel” (Galatians 1:6), a false Gospel.

Christian political action is a response to truth. It is a response to
the rule of God. It is not an attempt to control men and elements
by force. It is instead an attempt to reveal the grace of God
through usus politicus, usus pedagogus, usus motivatus, and usus nor-
mativus.

Christians do nat believe that if we could only pass a few good
laws, or elect a few good legislators, or appoint a few good judges,
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all would be well with the world. Christians do not believe in salva-
tion by legislation or salvation by politics. To believe that would
be to repeat the Galatian error. To believe that would be to mimic
the sins of Cain, Balaam, and Korah. To believe that would be to
invite statist tyranny.

Christian political action does not put its trust in legal, judi-
cial, or mechanical messiahs. Its trust is in the one true Messiah,
“the only mediator between God and man” (1 Timothy 2:5), Jesus
Christ.

Thus, Christian political action is a recognition and submis-
sion to the rule of God. It is a rendering unto Him the things that
are His, and above all it is a visible manifestation in the civil
sphere of the grace of God.

Conclusion

The third basic principle in the Biblical blueprint for political
action is that salvation by Law is the most ancient of all heresies.
It is an Old Testament heresy and a New Testament heresy.

Man is saved “by grace through faith” (Ephesians 2:8). Any
attempt to bypass that fundamental reliance on the mercy of God
is the most rank form of rebellion.

The Law was intended by God to be a way of life for us, rot a
way of salvation. It was designed to be the effect of salvation, net
the cause of it. That is why unlike the Communists or the modern
liberals, Christians do not rely on an all-encompassing messianic
state to solve all the problems of society. Christians do not believe
in the power of legislation, but in the power of God.

Thus, Christians are politically active because of salvation, not
in order to provoke salvation.

Summary

The Galatian church, bewitched by Jewish legalists, began to
believe that in order to be saved, men must do something more than
trust the mercy and grace of God. They began to believe in salva-
tion by Law.

Salvation by Law is a heresy. All through the Bible from Gen-
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esis to Revelation, God makes it clear that “justification is by
faith” (Habakkuk 2 :4) and by faith alone.

The Law is still valid, though. It is valid as a blueprint for liv-
ing: revealing God's standards, leading us to Christ, motivating
the nations, directing our service.

Those who reject this balanced view use the Law to manipu-
late God and control events to their own advantage.

The inevitable result of legalism is statist tyranny.

On the other hand, the inevitable result of Christian political
action is revival.

“If My people who are called by My name humble themselves
and pray, and seek My face and turn from their wicked ways,
then | will hear from heaven and forgive their sins, and will &eal
their land” (2 Chronicles 7:14).

Christians must be cognizant of this truth. And we must ast
accordingly.



V. Judgment/Sanctions

4
SINS OF OMISSION

Then the men rose from there and looked toward Sodom, and
Abraham went with them to send them on the way. And the Lord
said, “Shall | hide from Abraham what | am doing, since Abraham
shall surely become a great and mighty nation, and all the nations
of the earth shall be blessed in him? For I have known him, in
order that he may command his children and his household after
him, that they keep the way of the Lord, to do righteousness snd
justice, that the Lord may bring to Abraham what He has spoken
to him.” And the Lord said, “Because the outcry against Sodom
and Gomorrah is great, and because their sin is very grievous, |
will go down now and see whether they have done altogether accord-
ing to the outcry against it that has come to Me; and if not, I will
know” Then the men turned away from there and went toward
Sodom, but Abraham still stood before the Lord (Genesis 18:16-22).

The cities of Sodom and Gomorrah were consumed with vile
and detestable sin. The people were perverse (Genesis 19:5). They
were violent (Genesis 19:9). They were arrogant, careless, and self-
ish (Ezekiel 16:49). They were haughty, self-destructive, and abom-
inable (Ezekiel 16:50). They were utterly wicked (Genesis 18:20).

But that is not why God destroyed them.

Despite all the debauchery, lasciviousness, and blasphemy,
God was willing to spare the cities.

And Abraham came near and said, “Wilt Thou indeed sweep
away the righteous with the wicked? Suppose there are fifty right-
eous within the city; wilt Thou indeed sweep it away and not spare
the place for the sake of the fifty righteous who are in it? Far be it
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from Thee to do such a thing, to slay the righteous with the wicked,
so that the righteous and the wicked are treated alike. Far be it
from Thee! Shall not the Judge of all the earth deal justly?” So the
Lord said, “If | find in Sodom fifty righteous within the city, then |
will spare the whole place on their account” (Genesis 18:23-26).

If there were but fifty men guarding the city with their right-
eousness, God would relent.

And Abraham answered and said, “Now behold, | have ven-
tured to speak to the Lord, although | am but dust and ashes. Sup-
pose the fifty righteous are lacking five, wilt Thou destroy the
whole city because of five?” And He said, “I will not destroy it if I
find forty-five there” (Genesis 18:27-28).

Again, God told Abraham, He would spare the cities if only
there were forty-five men guarding the people with their right-
eousness.

And he spoke to Him yet again and said, ‘Suppose forty are
found there?” And He said, “I will not do it on account of the forty”
(Genesis 18:29).

Once again, God would acknowledge the preserving power of
forty righteous men.

Then he said, “Oh may the Lord not be angry, and I shall
speak; suppose thirty are found there?” And He said, “I will not do
it if | find thirty there” (Genesis 18:30).

Even “a little leaven leavens the whole lump” (1 Corinthians
5:6). God told Abraham that He would not judge the city on ac-
count of the protection afforded by thirty righteous men.

And he said, “Now behold, I have ventured to speak to the
Lord; suppose twenty are found there?” And He said, “I will not
destroy it on account of the twenty” (Genesis 18:31).

Even twenty guardians were enough to stay the hand of execution.

Then he said, “Oh may the Lord not be angry, and | shall
speak only this once; suppose ten are found there?” And He said,
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“I will not destroy it on account of the ten.” And as soon as He had
finished speaking to Abraham the Lord departed; and Abraham
returned to his place (Genesis 18:32-33).

The moral of this seemingly tedious lesson is abundantly
clear: if the righteous will guard the cities, they are safe. But, if
there are no guardians, disaster is inevitable.

Priesthood and Guardianship

God calls His people to be priests. The Israelites were to be “a
nation of priests” (Exodus 19:6). And since the Church has inher-
ited the promises, privileges, and place of Israel (Remans 2:28-29),
God has called us to be a “nation of priests” as well (1 Peter 2:5;
Revelation 1:6; 5:10).

The word “priest” literally means “guardian.” Thus a priest is
someone who guards. He protects. He preserves. He stays the
hand of destruction and defilement.

Adam was called to be a priest. He was to “cultivate and guard
the garden” (Genesis 2:15). But he failed to do his duty and the fall
resulted (Genesis 3:1-20).

Aaron was called to be a priest. He was to guard the people
from sin and shame (Exodus 32:25). But he failed to do his duty
and the people began to worship and revel before a golden calf
(Exodus 32:1-6).

The Levites were called to be priests. Why? Because they
guarded the integrity of God when all the rest of Israel was con-
sumed with idolatry (Exodus 32:26-29). It was not until the
Levites failed to the uttermost that God brought condemnation
and judgement upon Israel (Jeremiah 6:13-15).

Man was made to be a priest before God. He was made to guard
against evil.

Thus, the inclination to priesthood is inescapable. Even if man
fails, as Adam, Aaron, and the Levites ultimately did, the impulse
to guard remains. If man fails to be a true priest guarding the true
sanctuary, he will become a false priest, guarding afalse sanctuary.

When Cain was cast out from the presence of the Lord (Gen-
esis 4:12), he settled in the land of “wandering” (Genesis 4:16).
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There in a wilderness of vagrancy and nomadism, he established
a false city (What kind of city can be built on the foundations of
dispossession?), became a false priest (taking for himself the
“guarding” power of “naming”), and propagated a false people
(Genesis 4:17).

After the flood, Nimrod, grandson of the accursed Ham,
founded the false kingdom of Babel (Genesis 10:8-10). His people,
bent on rebellion, “named” themselves priests (Genesis 11:4) and
built false sanctuary (Genesis 11:1-4).

When Jeroboam split Israel in half, taking the ten northern
tribes with him, it was inevitable that he too would establish a false
kingdom (1 Kings 12:20) and a jalse sanctuary (1 Kings 12:25-29),
served by false priests (1 Kings 12:30-31).

Of course, each of these forays ended in the judgment of
God. Only a #rue priesthood serving in a true sanctuary can offer
true protection. When man fails to do his duty, destruction occurs.

The whole reason that Sodom and Gomorrah were destroyed
was that the men in the city refused to guard them with their
righteousness. They refused to be érue priests. Adam lost Eden
because he failed as a priest. Lot lost the new Eden (Genesis
13:10) because he, too, failed as a priest. Their sins of omission cost
them everything they had.

The Salt of the Earth

Jesus commissioned His disciples to be priests, nurturing the
nations (Matthew 28:18-20; Acts 1:8). He told them that they had
inherited Israel’s priesthood and thus were to be the caretakers of
the waters of life (Revelation 22:17), the bread of life (John 6:31;
1 Corinthians 11:24), and the Word of Life (1 John 1:1). They were
to preserve and guard the earth. He said to them:

You are the salt of the earth; but if the salt has become tasteless,
how will it be made salty again? It is good for nothing anymore,
except to be thrown out and trampled under foot by men (Mat-
thew 5:13).

In the ancient world, salt was highly valued for a number of
reasons. It was used to season the food of man (Job 6:6) and beast
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(Isaiah 30:24). 1t was symbolic of loyalty (Numbers 18:19), discre-
tion (Colossians 4:6), purity (Mark 9:49), and perpetuity
(2 Chronicles 13:5). It was used as a medicine (Ezekiel 16:4) and as
a preservative (Exodus 30:35). Interestingly, it was also the man-
datory accompaniment of some of the priestly sacrifices, including
the cereal (Leviticus 2:13) and burnt offerings (Ezekiel 43:24).

When Jesus told His disciples that they were to be “the salt of
the earth” (Matthew 5:13), the préestly connotations were inescapa-
ble: they were to guard the nations with their covenantal loyalty,
discretion, purity, and perpetuity. They were to be the medicine
of hope; they were to be a preserving agent, restraining sin; they
were to be living sacrifices.

The survival of any nation depends entirely on the fulfillment
of the disciple’s priestly duties. If the people of God fail to be salt,
then the nation cannot be preserved from putrefaction, and it wall
fall into judgment.

It is not enough for Christians simply to recognize the rule of
God and to avoid sins of commission. They must avoid the sins of
omission as well, actively guarding the nations from the cor-
ruption of sin. They must be salt, serving as true priests of the
Living God.

Notice that when God describes the priestly task of His peo-
ple, He invariably uses Zegal or governmental terminology: We are to
be ambassadors (2 Corinthians 5:20), judges (1 Corinthians 6:3),
rulers (Ephesians 1:11), and witnesses (Acts 1:8).

Notice too that this language is not simply symbolic. All too
often when God wants to preserve the earth, He puts His priests
in positions of political prominence: Joseph (Genesis 42:6), Nehe-
miah (Nehemiah 2:1), Mordecai (Esther 10:3), and Daniel (Dan-
iel 6:25-28).

Clearly then, one aspect of our priestly work is to preserve the
political realm from corruption with our presence and participa-
tion. We are to be salt.

The American Theocracy

Even the most cursory examination of the thousands of tracts,
pamphlets, essays, broadsides, and leaflets during the formative
years of our republic shows the determination of our founding
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fathers to integrate devoted Christians into the political life. (See
especially Charles Hyneman and Donald Lutz's two volume set:
American Political Writing During the Founding Era 1760-1805, Liberty
Press, 1983; and Verna M. Hall's superb multi-volume set: The
Christian History of the Constitution of the Unites States of America, The
Foundation for American Christian Education, 1960, 1962,1966,
1969.) They understood that “where the Spirit of the Lord is, there
is liberty” (2 Corinthians 3:17).

Now, to be sure, those early Americans did not desire to estab-
lish an ecclesiocracy, where the clergy controls the state. Ecclesioc-
racy has been denounced and rejected by Bible-believing Chris-
tians ever since the medieval era.

But then neither did they desire to establish a democracy, where
the majority controls the state. Democracy too has been denounced
and rejected by Bible-believing Christians ever since the medieval
era.

They did not desire either the tyranny of the cloth nor the
tyranny of the fifty-one percent.

Instead, they sought to imitate the Hebrew theocratic republic.
They wanted a popular representative government that guarded
and preserved “life, liberty and the pursuit of happiness” by means
of priestly righteousness. Consequently, nearly all the distinctive
ideas of the American Constitution were derived from the Scrip-
tures: the balance of powers (Exodus 12:21, 28; Numbers 11:16-17,
24-26), the upper and lower legislatures (Numbers 10:2-4), the
covenant of rights (Deuteronomy 28:1-68), the electoral college
(Numbers 1:16; 16:2), the popular vote (Exodus 19:7-9), and the
chief executive (Numbers 27:1-9).

The Christian men who so obviously searched the Scriptures
for these principles struggled long and hard against the influ-
ences of Deism, Unitarianism, Free Masonry, and Transcenden-
talism. That they prevailed by and large is a testament to the
power of salt. That they prevailed by and large is a testament to
the critical importance of the priestly work. That they prevailed by
and large is a testament to the value of Christian political action.

Had Sodom and Gomorrah had such men guarding them with
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righteousness, they might still be here, flourishing, with liberty
and justice for all.

And if we had such men in America today, we would not be in
such dire straits morally, economically, and politically.

Conclusion

The fourth basic principle in the Biblical blueprint for political
action is that we must guard the land. It is our priestly task.

Without our preserving and restraining activity, the land is
doomed. Like Sodom and Gomorrah it will perish under the hand
of God's judgement, all for the lack of a few righteous men.

God has called us to “stand in the gap” (Ezekiel 22:30), season-
ing the earth as salt. To abandon that task is to commit a most dis-
astrous sin — a sin of omission.

It is critical for the very survival of our children and our chil-
dren’s children that we follow in the footsteps of Joseph, Nehe-
miah, Mordecai, Daniel, and the American founding fathers, ex-
ercising priestly guardianship in the political arena.

Summary

Sodom and Gomorrah were not destroyed simply because
they were evil. God judged those cities with fire and brimstone
because not even ten righteous men could be found to guard
them.

God made it clear to Abraham that when there are no guard-
ians, judgment is inevitable.

God has appointed His people to be the priests, or guardians,
of the earth.

Adam was to be a priest, as were Aaron and the Levites. But
each of them failed to do his duty properly, and as a result, de-
struction came upon the land.

The call to the priesthood has not ever been stilled. Jesus has
passed the mantle of Israel to His disciples.

Now we are to be the salt of the earth, preserving it from sin
and serving it as faithful priests.
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The founders of the American republic understood this essen-
tial calling and thus fully integrated politics and faith.

The dangers we face as a nation would be greatly reduced if
only we had such men today.

You also, as living stones, are being built up as a spiritual
house for a holy priesthood, to offer up spiritual sacrifices accept-
able to God through Jesus Christ. For this is contained in Scrip-
ture: “Behold I lay in Zion a choice stone, a precious cornerstone,
and he who believes in Him shall not be disappointed.” This
precious value, then, is for you who believe. But for those who dis-
believe, “The stone which the builders rejected, this became the
very cornerstone,” and, “A stone of stumbling and a rock of
offence”; for they stumble because they are disobedient to the
word, and to this doom they were also appointed. But you are a
chosen race, a royal priesthood, a holy nation, a people for God's
own possession, that you may proclaim the excellencies of Him
who has called you out of darkness into His marvelous light; for
you once were not a people, but now you are the people of God;
you had not received mercy, but now you have received mercy
(1 Peter 2:5-10).

Let us then take up the mantle of our priesthood and guard
the land.



V. Inheritance/Continuity

5
RECLAIMING THE LAND

Now the Lord had said to Abram: Wet out of your country,
from your kindred and from your father's house, to a land that |
will show you. I will make you a great nation; I will bless you and
make your name great; and you shall be a blessing. 1 will bless
those who bless you, and I will curse him who curses you; and in
you all the families of the earth shall be blessed.” So Abram
departed as the Lord had spoken to him, and Lot went with him.
And Abram was seventy-five years old when he departed from
Haran .. . (Genesis 12:1-4).

On the same day the Lord made a covenant with Abram, say-
ing: To your descendants | have given this land, from the river of
Egypt to the great river, the River Euphrates - the Kenites, the
Kenizzites, and the Kadmonites; the Hittites, the Perizzites, and
the Rephaim; the Amorites, the Canaanites, the Girgashites, and
the Jebusites (Genesis 15:18-21).

He struck out for the wilds of the unknown. He left the secur-
ity of home, family, and friends out of faith in a promise. Unsure of
his destination (Hebrews 11:8), uncertain of his status (Hebrews
11:9), and undecided about his future (Hebrews 11:10), he put his
whole trust in this seemingly impossible promise.

And what was this promise? What could have possibly been so
enticing to Abram to uproot him so?

God promised to make Abram into Abraham —“the father of a
multitude of nations” (Genesis 17:4). He promised to establish “an
everlasting covenant” with his descendants (Genesis 17:7). He
promised to be his “shield” and his “very great reward” (Genesis
15:1). He promised to make his “name great” (Genesis 12:2), to
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“bless those” who blessed him and “curse those” who cursed him
(Genesis 12:3) and to ‘Mess” him all the days of his life (Genesis
12:2). But central to all these promises was the one promise: the
promise of lard.

God chose Abram to “go forth” out of Ur of the Chaldees and
from his “relatives” and from his “father's house” in order to take
possession of land (Genesis 12:1).

And the Lord appeared to Abram and said, “To your descen-
dants I will give this land” (Genesis 12:7).

For all the land which you see, | will give it to you and to your
descendants forever. Arise, walk about the land through its length
and breadth; for | will give it to you (Genesis 13:15, 17).

And | will give to you and to your descendants after you, the
land of your sojoumings, all the land of Canaan, for an everlasting
possession, and | will be their God (Genesis 17:8).

By faith Abraham, when he was called, obeyed by going out to
a land which he was to receive for an inheritance; and he went out,
not knowing where he was going. By faith he lived as an alien in
the land of promise, as in a foreign land, dwelling in tents with
Isaac and Jacob, fellow heirs of the same promise; for he was look-
ing for the city which has foundations, whose architect and builder
is God (Hebrews 11:8-10).

Land was central to the promise God gave Abram, and it was
central to the mission God gave him, as well. The promised land
was promised land. (See Gary North's book in the Biblical Blue-
prints Series, Inherit the Earth: Biblical Principles for Economics.)

The Land

Land and faith in the Bible are interrelated in three essential
ways.

First, land gives us a place to worship. It affords us with a holy
place where we can draw into God's presence and render him due
honor and praise. It provides us with a senctuary.

In the beginning “God planted a garden” (Genesis 2:8). It was
lush with “every tree that is pleasing to the sight and good for
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food” (Genesis 2:9), and it was lavishly irrigated by the head-
waiters of four great rivers (Genesis 2:10). “In the midst” of this
luxuriant garden God placed “the tree of life” and “the tree of the
knowledge of good and evil,” thus establishing His sacramental
presence (Genesis 2:9). God set aside this land so that He could
meet with man, ordaining true worship, true fellowship, and true
sanctuary.

Second, land gives us a place to rest. It affords us with a dwell-
ing place where we can retire into the comfortable confines of the
family hearth. It provides us with a home.

The garden sanctuary was located in the easternmost corner
of the land of Eden (Genesis 2:8). That land was a vast moun-
tainous domain (Ezekiel 28:14) that, like the garden, was well
watered, lavishly stocked, gloriously adorned, and fabulously fur-
nished (Genesis 2:10-14). It was a genuine paradise laden high
with precious stones, jewels, and minerals (Ezekiel 28:13). God
placed man in the midst of this paradise to live out his days estab-
lishing a godly seed. God set aside this land so that man could
have a home.

Third, land gives us a place to work. It affords us with an
arena for the practical outworking of our faith. It provides us with
dominion.

The garden was set in the midst of Eden (Genesis 2:8), and
Eden was set in the midst of the world (Genesis 2:10-14). It was
there in the various outlying lands of the world that man was to
exercise authority and diligence bringing to bear God's order and
purpose for all things (Genesis 1:26). The lands of Havilah (Gen-
esis 2:11), Cush (Genesis 2:13), and Assyria (Genesis 2:14) were
rich and good, but they needed the subordinated rule of God in
man (Genesis 1:28). So, God set aside land so that man could work
and take dominion over the earth.

The Pattern of Digression

When man sinned against God, not only did %e fall (Genesis
3:7), but the land fell as well (Genesis 3:17-19). Not only were the
sons of men shackled to “bodies of sin and death” (Remans 7:24),
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but the land was “subjected to futility” (Remans 8:20) and “en-
slaved to corruption” as well (Remans 8:21). Man lost his inherit-
ance, his land.

First, man lost his sanctuary-land. As a consequence of his sin,
man was expelled from the garden (Genesis 3:23). Access to the
presence of God was cut off (Genesis 3:24). Man could only wor-
ship God “from afar” (Exodus 24:1-2).

Next, man lost his home-land. Sin continued to progress in the
sons of men. When Cain rose up and murdered his brother Abel
(Genesis 4:8), he was driven out of his home in the same way that
Adam and Eve were driven out of the sanctuary (Genesis 3:24-4:12).
And whereas the land only yielded up its strength to Adam and
Eve after great travail and difficulty (Genesis 3:17-19), it would
not yield up its strength at all to Cain (Genesis 4:12). Thus, his sin
sent him out homeless, as “a vagrant and wanderer on the earth”
(Genesis 4:14).

Finally, man lost the whole world. The progression of sin’s vile
destruction continued even after Cain. Anarchy and wholesale
murder became commonplace (Genesis 4:23-24). Debauchery
and lust prevailed (Genesis 6:2-4). “The wickedness of man was
great on the earth” (Genesis 6:5), so that even the wilderness of
man’s wanderings was laid waste. After much forbearance, God
judged the land with a sweeping flood and the whole earth was
lost (Genesis 7:17-24).

Whenever we rebel against God we set into motion this same
sequence of events —this pattern of digression. First, we lose our
sanctuary. Then we lose our&. And finally, if sin is left unchecked,
we lose the whole world.

When Israel sinned by taking idols into its midst, God sent the
overlords of Assyria to pillage and plunder the temple (2 Chroni-
cles 28:20-21). They lost the sanctuary.

When the nation continued on, unrepentant, God sent the
warlords of Babylon to sack and sunder the cities (2 Kings 5:1-4).
And thus the people were exiled from their inheritance. They lost
their home.

Finally, when the people remained stiff-necked in the face of
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even this, God scattered them to the four winds (2 Chronicles
36:11-21; 2 Kings 25:24-26). And thus they lost their dominion.
They lost the whole world.

The same process was repeated again in the day of Christ.
The Jews refused to submit to the Lord Jesus, preferring instead
their Roman captivity (Matthew 23:1-39). So in A.p. 70 they lost
their sanctuary (Matthew 24:1-2). They lost their home (Matthew
24:15-19). They lost everything (Matthew 24:20-28).

Again and again throughout the ages, the pattern of digres-
sion is repeated. The pages of history are littered with the tattered
reminders that sin has very clear consequences (Galatians 6:7).
Cultures that refuse to acknowledge God's rule suffer a downward
spiral of judg.zent and loss. First they lose the privilege of wor-
ship. Then they lose their home. And finally, when sin has be-
come fully mature, they lose the whole world.

What is absolutely frightening is that we can see the initial
stages of this pattern of digression manifesting itself in America
today. What with increasing state pressure and persecution on
churches (sanctuary), and state interference and encroachment
on families (home), the necessity of arresting our national sin and
reaffirming the rule of God becomes all the more urgent.

The Pattern of Redemption

Because land and faith are so closely interrelated, it should not
surprise us to discover that the history of God's redemptive work
involves the reclamation of the earth as well as the restoration of
mankind. “For God so loved the world that He gave His only
begotten Son” (John 3:16).

Whenever God begins to restore His people He also sets us to
the task of reclaiming the world, the home, and ultimately the
sanctuary:

For the anxious longing of the creation waits eagerly for the
revealing of the sons of God. For the creation was subjected to fu-
tility, not of its own will, but because of Him who subjected it, in
hope that the creation itself also will be set free from its slavery to
corruption into the freedom of the glory of the children of God.
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For we know that the whole creation groans and suffers the pains
of childbirth together until now (Remans 8:19-22).

This is why when God called Abram out of Ur of the Chaldees,
the task of reclaiming the land began immediately. Abram was
“saved by grace through faith” (Remans 4.3, Ephesians 2:8). But
he was saved for a purpose (Ephesians 2:10). And that purpose in-
cluded undoing the curse of sin that had corrupted the earth
through an obedient application of God’s rule in all things.

So, Abram began to exercise redemptive grace among the na-
tions, in the world (Genesis 22:18). He became a blessing to the
people of Siddim (Genesis 14:1-24), the people of Gerar (Genesis
20:1-18), the people of Egypt (Genesis 21:1-21), the people of
Philistia (Genesis 21:22-34), the people of Canaan (Genesis
23:1-20), and the people of Mesopotamia (Genesis 24:1-67). He
began to {ake dominion over the land digging wells (Genesis 21:25),
accumulating wealth (Genesis 13: 2), conquering evil doers (Gen-
esis 14:1-20), establishing alliances (Genesis 21:27-33), and staking
out the inheritance (Genesis 12:4-9). He began to reclaim ke world.

Abram also began to restore the home of the people of God:

By faith Abraham, when he was called, obeyed by going out to
a place which he was to receive for an inheritance; and he went
out, not knowing where he was going. By faith he lived as an alien
in the land of promise, as in a foreign land, dwelling in tents with
Isaac and Jacob, fellow heirs of the same promise; for he was look-
ing for the city which has foundations, whose architect and builder
is God (Hebrews 11:8-10).

He was looking for the city of rest (Hebrews 4:1-13), the city of
refuge, the home of God's chosen children. He trekked throughout
the land of promise marking out the territory city by city and site
by site (Genesis 12:4-9). In essence he was symbolically conguering
the land, for when Joshua led the army of Israel across the Jordan
later on, he followed the path that Abram had marked out 400
years before. Thus, Abram truly began to reclzim the home.
Finally, Abram began to restore true worship in the land. He
established sanctuaries everywhere he went, building altars and
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memorials to the Lord (Genesis 12:4-9). He met with God at
Shechem (Genesis 12:6), at Bethel (Genesis 12:8), at Hebron
(Genesis 13:18), and at Moriah (Genesis 22:2), where the Jeru-
salem temple would later be built (2 Chronicles 3:1), Abram con-
secrated each of these sites to the Lord, establishing them as
places of worship. He was thus, reclaiming the sarctuary.

Like the pattern of digression, this pattern of redemption
recurs throughout the Bible and throughout history. When Israel
returned to the land from the exodus they first reclaimed their do-
minion, then their home, and finally their sanctuary.

When Ezra and Nehemiah brought the people back from the
Babylonian captivity, the pattern went into effect again. Domin-
ion was reclaimed (Nehemiah 2:1-8), their home was reclaimed
(Nehemiah 6:15-16), and finally the sanctuary was reclaimed
(Haggai 1:12-15).

Whenever and wherever people respond to the grace of God,
we are simultaneously lifted up from our fallen estate and commis-
sioned to go forth and reclaim the land (Matthew 28:19-20;
Remans 8:19-22). With great, great privilege comes great, great
responsibility. We are to counter the pattern of digression with the
pattern of redemption.

(For these insights into the life of Abraham, | am indebted to
James B. Jordan’s fine study, The Life of Abrakam, available from
Geneva Ministries, Box 131300, Tyler, Texas, 75713.)

The Task of Political Action

“The earth is the Lorp’s” (Psalm 24:1). That is clear enough.
He executes dominion over it with “an everlasting dominion” (Dan-
iel 4:3), and He rules it from His “throne on high” (Psalm 11:4). But
at the same time, He graciously apportions it out to His people.
He commissions us to exercise stewardship over it. He gives us
land. And we are able to express His dominion by ordering and
subduing that land. He gives us an inheritance. And we are to
affirm His rule by forging out of that inheritance a harmonious
world, a secure home, and a holy sanctuary.

This is the crux of Christian political action. This is the task
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that confronts us: salvation and godly rule. We are to be more
than just salt: preserving. We are to be light: reclaiming (Mat-
thew 5:13-16). We are more than just priests. We are overcomes
(Revelation 2:7), more than conquerors in Him (Remans 8:37).

To be sure, there has been much talk in these days of poli-
ticizing, primaries, and party spirit pandering, of the responsibili-
ties and obligations of Christian citizenship. But the most com-
mon argument, running like some inescapable scarlet thread
through all such discussions, is that the ethical fortitude of Chris-
tians is necessary to enhance the moral tenor of our nation. We
need, or so the notion goes, Christian input in order to keep our
governmental and judicial system on an even keel.

Unfortunately, such thinking is entirely unBiblical. In fact,
such thinking is rooted in the very paganism that dooms nations
to the downward spiral of digression.

We Christians should never become involved in political ac-
tion if this is our aim. If our sights are set simply on enhancing or
influencing or aggrandizing the present world system, then we
should forget about it altogether. If our motivation stems only
from some hazy notion of citizenship or patriotism or single-
interest urgency, then the whole matter should be dropped. If the
preservation of heathen pluralism (as opposed to a truly Christian
plurality and tolerance) is our grand and glorious desire, then we'd
best retreat once again behind the fortress security of the evangeli-
cal ghetto whence we came. Political action, for such reasons, is
entirely illegitimate.

Does this then mean that God-fearing, Bible-believing, law-
abiding believers in the Lord Jesus Christ have no place in the
political sphere?

Obviously not.

Christians have an obligation, a mandate, a commission, a
holy responsibility to reclaim the land for Jesus Christ — to have
dominion in the civil structures, just as in every other aspect of life
and godliness.

But it is dominion that we are after. Not just a voice.

It is dominion we are after. Not just influence.

It is dominion we are after. Not just equal time.

It is dominion we are after.
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World conquest. That's what Christ has commissioned us to
accomplish. We must win the world with the power of the Gospel.
And we must never settle for anything less.

If Jesus Christ is indeed Lord, as the Bible says, and if our
commission is to bring the land into subjection to His Lordship,
as the Bible says, then all our activities, all our witnessing, all our
preaching, all our craftsmanship, all our stewardship, and all our
political action will aim at nothing short of that sacred purpose.

Thus, Christian politics has as its primary intent the conquest
of the land — of men, families, institutions, bureaucracies, courts,
and governments for the Kingdom of Christ. It is to reinstitute the
authority of God's Word as supreme over all judgments, over all
legislation, over all declarations, constitutions, and confedera-
tions. True Christian political action seeks to rein the passions of
men and curb the pattern of digression under God’s rule.

Fortunately, because of the theocratic orientation of our
founding fathers, our nation has virtually all the apparatus extant
to implement such a reclamation. Unfortunately, the enemies of
the Gospel have hand-in-hand eroded the strength of those godly
foundations.

Thus, we stand at the crossroads. And the choice, the future,
is in our hands. The destiny of the land depends entirely on
whether we will go the way of Cain or Abraham, the way of Belial
or Christ, the way of pagan digression or theocratic redemption.

“How long halt ye between two opinions? If the Lord be God,
follow Him; but if Baal, then follow him” (1 Kings 18:21). “Choose
you this day whom ye will serve . . . but as for me and my house,
we will serve the Lord” (Joshua 24:15).

Conclusion

The fifth basic principle in the Biblical blueprint for political
action is that we must reclaim the land. We must be salt and light,
preservative and redemptive. We must =zot enly serve as priests,
protecting the land, we must serve as stewards reclaiming the
land. We must effect a pattern of redemption that applies the rule
of God to everything under the heavens.

Land and Faith are inseparable concepts in the Bible. This
can be readily seen in the life of Abram. When God called him out
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of Ur, it was to go forth and claim an inheritance of land. When
he established sanctuaries, forged alliances, dug wells, and con-
quered evil doers, he was attesting to the rule of God. He was
countering the effects of sin out in the world, in his home, and be-
fore the altar of God.

He was reclaiming the land.

This principle runs all through the Bible. God's redemptive
work involves more than saving souls. It involves more than pre-
serving the status quo. It involves making “all things new”
(2 Corinthians 5:17). It involves taking “authority over the na-
tions” with the applied rule of God (Revelation 2:27-28). It in-
volves Christian political action.

Anything more or anything less simply cannot be warranted
from Scripture.

Summary

Abram was called by God to lay claim to a great inheritance.
That inheritance was a promise of dominion over all the nations
of the earth. It was a promise of a land and a future. Land and
faith in the Bible are interrelated in three essential ways:

First, land provides us with a sanctuary.

Second, land provides us with a home.

Third, land provides us with dominion out in the world.

When we rebel against God, we lose access to these privileges:
first, we lost the right to worship. Then we lose our home. And
finally we lose the whole world.

This pattern of digression runs throughout the Bible and
throughout history.

But there is another pattern in Scripture and history. It is the
pattern of redemption.

The task of the people of God is to counter the effects of sin
with the redemptive work of Christ. The task of the people of God
is to reclaim the land.

This is the crux of Christian political action.

We've become so heavenly minded that we're no earthly good.
The Gospel calls us to be so heavenly minded (Hebrews 3:1) that
we make the earth good (2 Corinthians 10:5).



I. Transcendence/Presence

6

THE STANDARD OF EXCELLENCE

Select from all the people able men, such as fear God, men of
truth, hating covetousness; and place such over them to be rulers
of thousands, rulers of hundreds, rulers of fifties, and rulers of
tens. And let them judge the people at all times. Then it will be
that every great matter they shall bring to you, but every small
matter they themselves shall judge. So it will be easier for you, for
they will bear the burden with you (Exodus 18:21-22).

Moses was facing a political crisis. The governmental ap-
paratus of the nation had begun to bog down. Justice was im-
paired. Administration was slowed. And services were stymied.

Jethro, Moses’ father-in-law, suggested that the entire civil
structure be reformed to accord with God's will (Exodus 18:23).
He said that all the people, being the priests of God, commis-
sioned as they were to be salt and light, should be taught the
statues and the laws of God (Exodus 18:20). And then, according
to Jethro, they should exercise their responsibilities as righteous
citizens (Exodus 18:18). Men should be selected out of the midst of
the holy congregation he said, who could exercise the minzstry of
political action (Exodus 18:21).

But these men had to adhere to certain standards before they
could be considered for this ministry. Their character had to be
tested. They had to be screened by the Law. To govern in terms of
the covenant, first they had to be governed in terms of the covenant.
To judge, first they had to be judged. Those who are not willing to
be judged by God's law are warned not to execute judgment:
“Judge not, that you be not judged. For with what judgment you
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judge, you will be judged; and with the same measure you use, it
will be measured back to you” (Matthew 7:1-2).

So, what were the terms of judgment? What were the Biblical
prerequisites for exercising the ministry of political action? What
political standard did the men have to adhere to?

God-Fearers

First, they had to adhere to the Biblical standard of godliness.
They had to be men who feared God (Exodus 18:21). According to
Jethro, this is an inescapable prerequisite. After all:

The fear of the Lord is the beginning of wisdom; a good under-
standing have all those who do His commandments. His praise en-
dures forever (Psalm 111:10).

The fear of the Lord is the beginning of knowledge, but fools
despise wisdom and instruction (Proverbs 1:7).

The fear of the Lord prolongs days, but the years of the wicked
will be shortened (Proverbs 10:27).

In the fear of the Lord there is strong confidence, and His chil-
dren will have a place of refuge. The fear of the Lord is a fountain
of life, to avoid the snares of death (Proverbs 14:26-27).

Better is a little with the fear of the Lord, than great treasure
with trouble (Proverbs 15:16).

A nation whose leaders fear God will suffer no want (Psalm
34:9). It will ever be blest (Psalm 115:13). It will be set high above
all the nations of the earth (Deuteronomy 28:1). Ancient Israel’s
greatness can be directly attributed to her leaders’ fear of God:
Abraham was a God-fearer (Genesis 20:11); Joseph was a God-
fearer (Deuteronomy 10:12); as were Job (Job 41:23); Joshua
(Joshua 24:14); David (2 Samuel 23:3); Jehoshaphat (2 Chroni-
cles 19:4); Hezekiah (Jeremiah 26:19); Nehemiah (Nehemiah
5:15); and Jonah (Jonah 1:9).

Clearly, those who exercised the ministry of political action in
Israel would likewise have to be God-fearers.
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Men of Truth

Second, they had to adhere to the Biblical standard of zruthful-
ness. They had to be men of honesty and integrity (Exodus 18 :21).
According to Jethro, this too is an inescapable prerequisite. After
all:

He who speaks truth declares righteousness, but a false wit-
ness, deceit. There is one who speaks like the piercings of a sword,
but the tongue of the wise promotes health. The truthful lip shall
be established forever, but a lying tongue is but for a moment.
Deceit is in the heart of those who devise evil, but counselors of
peace have joy. No grave trouble will overtake the righteous, but
the wicked shall be filled with evil. Lying lips are an abomination
to the Lord, but those who deal truthfully are His delight (Prov-
erbs 12:17-22).

Even though divination is on the lips of the king, his mouth
must not transgress in judgement. It is an abomination for Kings to
commit wickedness, for a throne is established by righteousness.
Righteous lips are the delight of kings, and they love him who
speaks what is right (Proverbs 16:10, 12-13).

Surely His salvation is near to those who fear Him, that glory
may dwell in our land. Mercy and truth have met together; right-
eousness and peace have kissed each other. Truth shall spring out
of the earth, and righteousness shall look down from heaven
(Psalm 85:9-11).

God’s people are commanded to worship Him in truth (John
4:24), serve Him in truth (Joshua 24:14), and walk before Him in
truth (1 Kings 2:4). The nation that desires the blessing of God
must have leaders who esteem the truth (Proverbs 23:3), love the
truth (Zechariah 8:19), rejoice in the truth (1 Corinthians 13:6),
meditate upon the truth (Philippians 4:8), and execute judgment
with truth (Zechariah 8:16). For they who speak the truth show
forth righteousness (Proverbs 12:17) and are the delight of God
(Proverbs 12:22).

Truth sanctifies (John 17:17-19) and purifies (1 Peter 1:22)
and thus ought to be acknowledged (2 Timothy 2:25), believed
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(2 Thessalonians 2:12-13), obeyed (Remans 2:8), loved (2 Thessa-
lonians 2:10), and manifested (2 Corinthians 4:2).

Clearly, those who exercised the ministry of political action in
Israel would not only have to fear God, they would have to be
scrupulously honest as well.

Selfless Servants

Third, they had to adhere to the Biblical standard of selflessness.
They had to be men of impeccability, hating covetousness and dis-
honest gain (Exodus 18:21). According to Jethro, this too is an in-
escapable prerequisite. After all:

Yes, they are greedy gods which never have enough. And they are
shepherds who cannot understand; they all look to their own way,
every one for his own gain, from his own territory (Isaiah 56:11).

I, the Lord, search the heart, I test the mind, even to give
every man according to his ways, and according to the fruit of his
doings. As a partridge that broods but does not hatch, so is he who
gets riches, but not by right; it will leave him in the midst of his
days, and at his end he will be a fool (Jeremiah 17:10-11).

Behold the proud, his soul is not upright in him; but the just
shall live by his faith. Indeed, because he transgresses by wine, he
is a proud man, and he does not stay at home. Because he enlarges
his desire as hell, and he is like death, and cannot be satisfied, he
gathers to himself all nations and heaps up for himself all peoples.
Shall not all these take up a proverb against him, and a taunting
riddle against him, and say, Woe to him who increases what is not
his — how long? And to him who loads himself with many pledges?”
(Habakkuk 2:4-6).

For what is a man profited if he gains the whole world, and
loses his own soul? Or what will a man give in exchange for his
soul? (Matthew 16:26).

Covetous leaders often brought calamity upon the entire
nation of Israel: Balaam, in loving the wages of unrighteousness
(2 Peter 2:15); Achan, in hiding the contraband treasure ofJericho
(Joshua 7:21); Eli's sons, in taking the flesh of the sacrifice (1 Sam-
uel 8:3); Saul, in sparing Agag and the booty of war (1 Samuel
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15:8-9); Ahab, in desiring Naboth’s vineyard (1 Kings 21:2-16);
and Judas, in swiping from the purse (John 12:6).

Selfless leaders, on the other hand, often brought great blessing
upon the nation: Abraham, in according to Lot first choice in the
land of Canaan (Genesis 13:9); Moses, in choosing to suffer
affliction with his people rather than enjoy the passing pleasures
of sin (Hebrews 11:25); Samuel, in his administration of justice
(1 Samuel 12:3-4); the widow of Zarephath, in sharing with Elijah
the last of her sustenance (1 Kings 17:12-15); Daniel, in refusing
rewards from Belshazzar (Daniel 5:16-17); and Esther in risking
her life for the deliverance of her people (Esther 4:16).

Clearly, those who exercised the ministry of political action in
Israel would not only have to fear God and maintain strict hon-
esty, they would have to serve in utter selflessness as well.

Able Men

But taking priority over these three essential character traits,
Jethro made it clear to Moses that the men who were selected out
of the congregation to serve in civil government had to be men of
ability (Exodus 18: 21). They had to adhere to the Biblical standard
of excellence. They had to demonstrate wisdom, discernment,
understanding, and sheer skill.

God granted Joseph great success as a leader because he com-
bined godliness, truthfulness, and selflessness with evident ex-
cellence (Genesis 39:6). Everything he did prospered in his hand
(Genesis 39:3). He served with excellence in Potiphar's household
(Genesis 39:5). He served with excellence in the Egyptian prison
(Genesis 39:22). He served with excellence in Pharaoh's court (Gen-
esis 41: 37-45). Joseph was not a dullard who was able to get by in
this world simply because he had the love of God in his heart. He
changed the world because he worked eut what God had worked iz
(Philippians 2:12-13).

Similarly, God granted Nehemiah great success as a leader
because he combined godliness, truthfulness, and selflessness
with evident excellence (Nehemiah 2:18). Everything he did pros-
pered in his hand (Nehemiah 13:14, 22, 31). He served with ex-
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cellence in Artaxerxes’ court (Nehemiah 1:11, 2:1-8). He served
with excellence as the governor of the land (Nehemiah 5:14-19).
Nehemiah overcame innumerable obstacles with a dazzling dis-
play of excellence in leadership: He planned (Nehemiah 2:5-6);
he delegated (Nehemiah 2:9); he encouraged (Nehemiah 2:17-18);
he motivated (Nehemiah 4:14-20); he organized (Nehemiah
3:1-32); he improvised (Nehemiah 4:21-23); and he labored
(Nehemiah 4:23).

Like Joseph and Nehemiah, Daniel obtained great success as
a leader because he combined godliness, truthfulness, and self-
lessness with evident excellence (Daniel 5:12). Everything he did
prospered in his hand (Daniel 6:3). He served with excellence in
the school of Ashpenaz (Daniel 1:3-20). He served with excellence
in the court of Nebuchadnezzar (Daniel 2:46-48). He served with
excellence under the regency of Darius (Daniel 6:3-5). Daniel ob-
tained great favor with both God and man because of his profi-
ciency and ability: He demonstrated intelligence in every branch
of wisdom (Daniel 1:4); he was endowed with great understanding
(Daniel 4:18); he willingly underwent rigorous training and pre-
paration for governmental service (Daniel 1:18); he displayed deep
discernment and broad knowledge (Daniel 5:14); and he demon-
strated political skillfulness in the king’s presence (Daniel 1:20).

Each of these men met and even exceeded the Biblical standard
of excellence. Each of them was a “man of ability” (Exodus 18:21).

Clearly, those who exercised the ministry of political action in
Israel would not only have to fear God, maintain strict honesty,
and serve in utter selflessness, they would have to demonstrate
real ability through excellence as well.

Divine Excellence

God's own excellence is evident in His every attribute. The
Biblical standard of excellence is thus rooted in His character. His
name is excellent.

O Lord, our Lord, how excellent is Your name in all the earth,
You who set Your glory above the heavens! (Psalm 8:1).
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Let them praise the name of the Lord, for His name alone is
exalted; His glory is above the earth and heaven (Psalm 148:13).

Therefore God also has highly exalted Him and given Him the
name which is above every name, that at the name of Jesus every
knee should bow, of those in heaven, and of those on earth, and of
those under the earth, and that every tongue should confess that Jesus
Christ is Lord, to the glory of God the Father (Philippians 2:9-11).

His lovingkindness is excellent:

Your mercy, O Lord, is in the heavens, and Your faithfulness
reaches to the clouds. Your righteousness reaches to the clouds.
Your righteousness is like the great mountains; Your judgments
are a great deep; O Lord, You preserve man and beast. How ex-
cellent is Your lovingkindness, O God! Therefore the children of
men put their trust under the shadow of Your wings. Oh, continue
Your lovingkindness to those who know You, and Your right-
eousnss to the upright in heart (Psalm 36:5-7, 10).

Because Your lovingkindness is better than life, my lips shall
praise You. Thus I will bless You whale 1 live; I will lift up my
hands in Your name (Psalm 63:4-5).

His greatness and power are excellent:

Praise the Lord! Praise God in His sanctuary; praise Him in
His mighty firmament! Praise Him for His mighty acts; praise
Him according to His excellent greatness! (Psalm 150:1-2).

Blessed are You, Lord God of Israel, our Father, forever and
ever. Yours, O Lord, is the greatness, the power and the glory, the
victory and the majesty; for all that is in heaven and in earth is
Yours; Yours is the Kingdom, O Lord, and You are exalted as
head over all. Both riches and honor come from You, and You reign
over all. In Your hand is power and might; in Your hand it is to
make great and to give strength to all. Now therefore, our God, we
thank You and praise Your glorious name (1 Chronicles 29:10-13).

His salvation is excellent:

And in that day you will say: “O Lord, 1 will praise You,
though You were angry with me, Your anger is turned away, and
You comfort me. Behold, God is my salvation, I will trust and not
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be afraid; For YAH, the Lord, is my strength and my song; He
also has become my salvation.” And in that day you will say:
“Praise the Lord, call upon His name; declare His deeds among
the peoples, make mention that His name is exalted. Sing to the
Lord, for He has done excellent things; this is known in all the
earth” (lsaiah 12:1-2, 4-5).

Your right hand, O Lord, has become glorious in power; Your
right hand, O Lord, has dashed the enemy in pieces. And in the
greatness of Your excellence You have overthrown those who rose
against You; You sent forth Your wrath which consumed them like
stubble. Fear and dread will fall on them; by the greatness of your
arm they will be as still as a stone, till Your people paas over, O
Lord, till the people pass over whom You have purchased (Exodus
15:6-7, 16).

His will is perfect:

God is clothed in fearful splendor: He, Shaddai, is far beyond
our reach. Supreme in power, in equity, excelling in justice and in
willful purpose toward men (Job 37:22-23).

And do not be conformed to this world, but be transformed by
the renewing of your mind, that you may prove what is that good
and acceptable and perfect will of God (Remans 12:2).

His great and mighty deeds are excellent:

Sing to the Lord, for He has done excellent things; this is
known in all the earth. Cry out and shout, O inhabitant of Zion,
for great is the Holy One of Israel in your midst! (Isaiah 12:5-6).

Great and marvelous are Your works, Lord God Almighty!
Just and true are Your ways, O King of the saints! Who shall not
fear You, O Lord, and glorify Your name? For You alone are holy.
For all nations shall come and worship before You, for Your judg-
ments have been manifested (Revelation 15:3-4).

His ways are excellent:
He has made His counsel excellent and His wisdom great (lsa-

iah 28:29, NASV).

As for God, His way is perfect; the Word of the Lord is proven;
He is a shield to all who trust in Him. For who is God, except the
Lord? And who is a rock, except our God?” (2 Samuel 22:31-32).
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From cover to cover the Bible is a pantheon of praise to the ex-
cellencies of our God.

Called to Excellence

As God's representatives before men (2 Corinthians 5:20), we
are to “proclaim His excellencies” (1 Peter 2:9). But our proclama-
tion must not merely be “in word or with tongue, but in deed and
with truth” (1 John 3:18). We proclaim His excellence by our ex-
cellence. In everything we do and in everything we say, we are to
mantfest Him who has “called us by His own glory and excellence”
(2 Peter 1:3). As we follow after Him (Matthew 4:19), as we walk
in His footsteps (1 Peter 2:21), and as we imitate His attributes
(1 Peter 1:16), excellence is to be our hallmark. Like Jethro, Joseph,
Nehemiah, Daniel, and even God Himself, we are to be noted for
our excellencies.

God expects nothing less of us.

He who long ago demanded excellent sacrifices (Malachi
1:8-10), excellent artistry (Exodus 28:2), and excellent service
(Proverbs 12:4), has in no way altered His standards of disciple-
ship. We are to live lives marked by moral excellence (2 Peter 1.5).
We are to keep our behavior excellent at all times (1 Peter 1:12).
Our minds are to dwell constantly on excellence (Philippians 4:8).
We are to walk in the way of excellence (1 Corinthians 12:31),
manifesting cultural excellence (Genesis 1:28), economic excel-
lence (Matthew 25:14-30), familial excellence (Proverbs 31:10-31),
spiritual excellence (Philippians 1:10), and evangelistic excellence
(Matthew 28:18-20). Mediocrity and triviality are to be the far-
thest things from the experience of faithful Christians.

The great God of excellence calls us to be men and women of ex-
cellence (1 Thessalonians 4:1, 10). Just as God called those under
Moses and Jethro to excellence, He calls us to be men and women
of ability (Exodus 18:21).

Unfortunately, the modern evangelical Church has failed to
heed this call. It has almost become an evangelical legacy to churn
out the basest sort of triviality: sloppy literature, sloppy music,
sloppy social outreach, sloppy scholarship, sloppy worship, and
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sloppy political action. It seems that we have become “addicted to
mediocrity.” The liberal humanists can scoff at our legislative ini-
tiatives, slander our hand-picked candidates, scorn our most pre-
cious causes, subvert our judicial agendas, and scandalize our
most important issues because we have failed to excel. We have
failed to raise up and train up young Josephs, Nehemiahs, and
Daniels. We have failed to take note of and emulate the excellen-
cies of Almighty God. In short, we have failed to heed the high
call of diligent discipleship.

That is why we must be clearheaded about our political agenda:
Yes, God rules; yes, He has ordained politics as a legitimate
sphere for ministry; yes, He has called us to be salt and light,
redeeming the land as priests unto Him; but — if we pursue do-
minion in the same sloppy, shoddy way we've done everything
else, we'd best forget about it altogether.

The fact is, if Christians gained control over the government
of the United States tomorrow, our nation would be in real érouble.
We simply do not yet have men and women of ability. We do not
yet have men and women weaned on a legacy of excellence.

Not yet.

But, if we are to heed Christ's commands to render unto Him
all things, to reclaim the land for Him, and to disciple the nations,
teaching them to observe all that He has commanded (Matthew
28:20), then it is high time we returned to the standard of Jethro
and Moses, the standard of Joseph, Nehemiah, and Daniel. It is
high time we returned to the Biblical standard of excellence.

Conclusion

The sixth basic principle in the Biblical blueprint for political
action is that we must return to the standard of excellence. God's
earthly spokesmen must be governed by the Law of the covenant.
Careless and haphazard moral tinkering by the “new right” will
not be sufficient to return our nation to civil sanity. We must raise
up leaders who know what to do and how to do it well.

The first major political crisis Moses faced after the exodus
was a leadership vacuum. He simply could not do the job alone.
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Therefore Jethro, his father-in-law, suggested that the entire civil
structure of the fledgling Israelite nation be reformed. Why not
appoint men from out of the midst of the congregation who could
exercise the ministry of political action, he asked? Of course, he
pointed out these appointees would have to be qualified: They
would have to be godly men, trustworthy men, and men free of
covetousness. And in addition to these prerequisites, they would
have to be able men. The task of caring for the civil sphere is cer-
tainly too important to leave in the hands of the godless, the lech-
erous, and the greedy. But it is also too important to leave in the
hands of the sloppy and careless.

It was on this foundation of excellence that Moses built the
political action of the nation of Israel, and it is on that same foun-
dation of excellence that we must build the political action of our
own nation.

Summary

Jethro advised Moses to call men out of the congregation to
exercise the ministry of political action, to lead the thousands, the
hundreds, the fifties, and the tens.

It was necessary that these men be qualified.

First, they had to adhere to the Biblical standard of godliness.
They had to be God-fearers.

Second, they had to adhere to the Biblical standard of truth-
fulness. They had to be men of honesty and integrity.

Third, they had to adhere to the Biblical standard of selfless-
ness. They had to be men of impeccability, hating covetousness.

But, besides these prerequisites, they had to be men of ability
as well. They had to adhere to the Biblical standard of excellence.

This standard of excellence is illustrated in the lives ofJoseph,
Nehemiah, and Daniel, but it is rooted in the very character of
God Himself.

The great God of excellence calls us to emulate Him. He calls
us to be men and women of excellence.

Sadly, the Church in our day has failed to hear or heed this
call.
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If we are to reclaim the land, if we are to be salt and light, if
we are appropriately to render unto Him all things, then obvi-
ously we will have to overcome our addiction to mediocrity and
adhere to the Biblical standard of excellence.

And the sooner, the better.

Finally then, brethren, we urge and exhort in the Lord Jesus
that you should abound more and more, just as you received from
us how you ought to walk and to please God (1 Thessalonians 4:1).



I1. Hierarchy/Authority

7
HONORABLE OPPOSITION

Then Saul took three thousand chosen men from all Israel, and
went to seek David and his men on the Rocks of the Wild Goats.
So he came to the sheep folds by the road, where there was a cave;
and Saul went in to attend to his needs. David and his men were
staying in the recesses of the cave. Then the men of David said to
him, “This is the day of which the Lord said to you, ‘Behold, I will
deliver your enemy into your hand, that you may do to him as it
seems good to you.” And David arose and secretly cut off a comer
of Saul's robe. Now it happened afterward that David's heart trou-
bled him because he had cut Saul's robe. And he said to his men,
“The Lord forbid that I should do this thing to my master, the
Lord's anointed, to stretch out my hand against him, seeing he is
the anointed of the Lord.” So David restrained his servants with
these words, and did not allow them to rise against Saul. And Saul
got up from the cave and went on his way. David also arose after-
ward, went out of the cave, and called out to Saul, saying, ‘My
lord the king!” And when Saul looked behind him, David stooped
with his face to the earth, and bowed down (1 Samuel 24:2-8).

This was David's big chance. With one swift blow, he could
have ended it all. The pain and anguish of exile, the shame and
torment of flight could have been over forever, then and there. No
longer would he have to live out his days as a renegade, a wan-
derer, a refugee, an outcast, or a pariah. He could have claimed
Saul's crown and taken Saul’s throne.

But he didn't.

David was an honorable man.

Though Saul had pitilessly pursued him seeking his life
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(1 Samuel 19:2), though Saul had odiously oppressed him stirring
up strife (1 Samuel 24:16-19), and though Saul had deviously
defrocked him stealing away his rights (1 Samuel 16:6-13; 24:20),
David refused all treachery. His opposition to the king was right-
eously restrained and heroically honorable.

God had called David out of the fields around Bethlehem into
national prominence (1 Samuel 16:10-12). He had anointed him
with wisdom (Psalm 119:97-104), strength (1 Samuel 17:50), and
valor (1 Samuel 17:45). He had selected him to succeed Saul as the
king over Israel (1 Samuel 16:13) and as the root of the Messianic
line (Ruth 4:18-22). He had given David favor with the fighting
men (1 Samuel 18:30; 21:10-22:4) and with the congregation of
the Lord (1 Samuel 18:6-7, 16).

With all that affirmation, verification, and confirmation, you
would have thought that David would have moved with boldness
against Saul, taking what was rightfully his. You would have
thought that David would have utilized any and every means to
overthrow the evil tyrant. You would have thought that David
would have resorted, in desperation, to naked force, restoring the
true seed to the th